3 + 


N 1 
1 Wai 
„ F 
N "331-3, 2 
1 N % #44 x 
p * 


ERAS 
WS. © 


5 
_ 
* 
29 
25 


I 


2 * « Mg & x 4.» k | 
3 8 &'s i: 
Es F 


* 


n K4-: 
2 "* 
$ 


* e es 
23 . ? b : 


5 Ma 44. 4 1 "Ry & 
n TS RFI 


3 


— 


* 


| FAY HE. many-headed Controverſy be- 


4 Catechiſm and the Remarks upon 


lit, ſeems now, by the Remarker's 


own Conſent, by his deſerting 


cellent in their Nature, more ſtrict and indiſpen- 


ſible in their Obligation, and of greater Efficacy 
to Salvation, than poſitive Obſervances; and 
therefore always to be preferr'd before them. This, 
our Remarker ſolemnly tells us, * is a Queſtion 


of Importance; no leſs than the Honour and Dig- 
nity of Inſtituted Religion depending upon it: 


So that, according to him, Inſtituted Religion is 
injured and diſgraced, unleſs the poſitive Duties 


it requires are efteemed of equal (if not greater) 
Value with moral Virtues. But becauſe all Wri- 


ters of any Authority, that have conſider'd this 


Subject either from Scripture, or the Reaſon of 


Meat. &c. Sacr. p. 2, . FF 
LAY | | _ . | = vh\ 


— 


tween the Expoſition of the Church 


_ all his other Objections, and re- 
plying only in Vindication of one of them, to be 
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the ching, have thus injured inſtituted Religion, | 


and the Chriſtian World has + agreed in nothing 


more than in W N poſitive Obſervances 


as Means only to moral 
to be compared with it; he wiſely tells us, Nat. 


o 1 
« 
* 
— 
2 


irtue, and therefore not 


&c. Sarr. p. 7, 10. that not only Dr. Clarke, but 


all the learned World, have hitherto conſidered 


this Queſtion very improperly, and in groſs; and 
therefore, in pity to our Miſtakes, he will ſhew 
us how to diſtinguiſh more clearly, and conceive 
more exactly about it. And yet, that we may 


not think that he is quite ſingular in his Notions, 


becauſe he treats of this Subject entirely in a new 
Way, and without one ſingle Authority (except 
a School-maſter of Hull,) to appear on his Side; 
we have his Word for it, p. 1. that there are ſome 
very worthy Perſons, whom he does not chuſe to 


name, that entirely approve of what he has ſaid; 
but yet——are not quite ſatisfied with it neither: 


And therefore for their Satisfaction, and for the 
Honour and Service of Inſtituted [Chriſtian] Re- 
ligion, which he ſo far honour'd “ in his Remarks, 


as to tell us, That many Jews, Pagans, and De- 


ifts, &c. ſome of them, ſure, of honeſt and care- 


ful Minds, had attended to, and .confidered the 


| Proofs of it; and yet, notwithſtanding the Apo- 


ſtle's Aſſertion, that F our goſpel be hid, it is hid 


-+ The ſecond Error is, of thoſe who turn it [Chriſtianity] | 
into Matter of mere Notion and Opinion, Diſpute and Con- 
troverſy; which was deſigned by God only as a Contrivance, 


Machine, or Engine, to bring Men effectually to a holy and | 


A 
, ® Remarks, p. 28. 


godly Life. Cadworth's Intellect. Syſtem, p. 191. 

It tends more to the Tntereſt of ſome Men, to ſwagger a- 
bout an infallible Faith, than to ſecure the Practice of Virtue 
and a good Life; which yet is certainly the great Deſign of 
the Chriſtian Religion, however it may ſeem to ſome, that an 
infallible Faith and Church is all in all. SiIIling. fleet, Vol. VI. 
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is them that are loſt; notwithſtanding our Saviour's 
Declaration to the Ferws, that if any man will do 
| the will of God, he ſhall know of the doctrine, whe» 
ther it were from him, or whether Chriſi ſpake of 
himſelf; notwithſtanding their Care to find out, 


and their Honeſty to receive and practiſe the Will 
of God; to the immortal Honour of Chriſtiani- 


ty, had rejected its Proofs as unſatisfactory. To 


compleat therefore this ſingular Honour that he 


has'there done to Religion, he will now raiſe it 
higher than any Writer before him ever did, he 


will draw out the Arguments more minutely and 


diſtinctly, which ſhew that the Obſervation of its 
poſitive Precepts, is more obligatory and excellent 
than the Practice of moral Virtue. CY 
TDis the peculiar Happineſs of ſome Men to 


_ perſuade themſelves, or their Art to perſuade o- 
' thers, that they are always pleading the Cauſe 
of God, and that the Whole of Religion 


depends on the Opinions they happen to e- 
ſpouſe: Thus they warm themſelves with ſparks of 
their own kindling.” All their Controverſies, like 
Bulls from Rome, begin in Nomine Dei; they are 


ready to contend for eyery Punctilio of Faith, but 


then it is, like Champions at a Coronation, on 


that Side which they think no body dares diſpute 


with them, when there are very many worthy 
Perſons that entirely approve of what they ſay. 


Here they raiſe ſuch a Tragedy, as Dr. Goodman 


deſcribes. their controverſial Character, as if every 


petty Opinion were of moment enough to over- 


turn the World. The contrary whereof, adds 
he, I take to be fo true, that I ſuſpect whether 


that be of any moment in Religion, that admits 


of Diſpute. However ſuch Men as thele may 


pleaſe themſelyes, or be admired by others, for 
the Exactneſs of their Faith, their Quick- ſighted- 


Gu, Mint. Ev. Conf: p. 68. Edit. 4. 
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ther. They are dividing Chriſt's 
poſtle's Words; /eparating the Soul from the Body, 
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neſs to ſee, and their Zeal to ſuppreſs, every In- 


fant Hereſy; he aſſures us, They are no better 
e (if we will pardon him the Rudenels of the Si- 
. milicude,) than the ordinary Profeſſors of Rat- 


& catching, who commonly draw more Vermin 
© to the Place than they deſtroy. . : 
And ſuch muſt eſpecially be the Iſſue of thoſe 


Diſputes, (whatever Zeal or Honour for Religion 


they profels,) where two ſuch things as moral and 


poſitive Duties, both obligatory and neceſſary to 


Salvation, are compar'd together : They do harm 
toReligion, they divide one Part againſt the other, 
and therefore neceſſarily weaken both. Such Con- 
troverſies are like raiſing Factions and Emulations 
abour ſpiritual Gifts, in which, Zeal for one Side 
naturally produces too much Neglect of the o- 

25 in the A- 


in St. James's Metaphor; and therefore ought by 


all means to be avoided: Theſe being not at all 
proper Subjects, or innocent Occaſions of ſhew- 
ing our Skill at diſputing, our Subtilty in diſtin- 
guiſhing, or our Orthodoxy in Religion, by under- 
valuing the better half of it; and ſuch Diſputes too 
often ſpeaking a Regard to ſomething elſe, rather 


than the true Intereſts of Religion, which always ſuf- 
fers by theſe inteſtine Diviſions within itſelf. But 
yet when ſuch Compariſons are buſily made with- 
out Reaſon, when they are carried on by low Sub- 
tilties, affected and foreign Diſtinctions, and groſs 


Miſrepreſentations of Perſons and Things; when 
they ſay and unſay, unſettle and perplex every 
thing, to make room for a Concluſion before fix- 


ed; ſo that they ſeem directed to maintain a Poſt, 
rather than make any Advancement towards Truth; 
and ſo determine on the wrong Side, make the 


Carcaſs of Religion, the Organs of ſpiritual Life 


and Motion, of more Value than the Life = : 
Pan . 2 4 Tis 


5 he 4 


Tis neceſſary ſo far to enter into theſe Compari- 
ſons, as to reſtore things to their proper Place and 
Dignity, that at leaſt what is moſt valuable m 

not ſuffer ; which will ſoon draw after it the Ru- 
in of the other, not only in a judicial, but a na- 

"tural Way. For if the End of all Religion comes 
once to be ſlighted, thoſe things which Men's 
natural unprejudiced Reaſon tells them are only 

Means to that End, will ſoon follow; and we 
ſhall then have a Deluge of Infidelity low in up- 
onus indeed, and all occaſion'd by a needleſs Com- 
pariſon of moral and poſitive Duties. *Tis the 

Comment of a very worthy Perſon upon the 

Lord Bacon's Obſervation, That Superſtition in the 

foregoing Age uſually becomes Atheiſm in the 1 
ceeding. Generation; that when Men ſhall ſee thoſe 
who pretend to the higheſt Pitch of Religion, do 
either repreſent God ſo incredibly, and contrary 
to the natural Notions Men have of him, orReli- 
gion, to apiſhly, and ridiculouſly, and uncom- 
fortably, as if there were ſuch Rites and Ceremo- 
nies to be obſerved, of none of which they can 
give any rational Account, nor find any other 
Obligation, but only, This is commanded, and 
thus it muſt be; when Men ſhall - ſee the moſt. 
abſurd Propoſitions, ſuch as they are ſure can- 
not be true, received with the fame Credulity, 
and contended for with the {ame Zeal, that the 
moſt eſſential Points of Religion are, or ſhould 
bez; it will be natural for them, to think thoſe _ 
things alike true, that are alike embraced, and 
have equal Streſs laid upon them. In Anſwer 
therefore to what our Remarker has ſaid on this 
Subject, ſo injurious to the Honour of Religion, 
ſo dangerous to its Safety, and fo deſtructive of 
its true Deſign and Intention; I propoſe to con- 
fider what little Reaſon he had for making this 
Compariſon between moral and. PORE IRS» 
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when Dr. Clarke had ſpoke ſo fully, ſo rationally, 
and ſo agreeably to Scripture, as well as other 
Writers, for the Honour, and. Security of both. 
After this I will endeavour to clear up the Que- 
ſtion, by ſhewing the Nature of moral and poſi- 
tive Duties, for what Reaſon they are thus diſtin- 
guiſhed, which is moſt preferable, and on what 
Account; which I ſhall particularly apply to the 
Sacrament. And in doing this, I ſhall all along 
anſwer every ching that is pertinent and — 5 
either in the Remarks, or Nat. &c. of Sacr. lea- 
ving our Author's Repetitions, Declamations, and 
Reflections upon great Men, for him, to make his 
own ule of. Ut fine rivali ſe, & ſua— 
And if in the Courſe of this Argument I am 
forced to deſcend ſometimes to things that are too 
trifling and minute, it muſt be my Apology, that 
I am anſwering a Book that profeſſes to treat of 
the Subject very minutely And therefore, as a 
judicious Author obſerves, with xm it is 
ſometimes neceſſary aeFoaoiv. _ e 


Io begin then with the Account Dr. Clarke 
has given of the Sacrament, and ſee what little 
Reaſon there is for Clamour and Exception againſt 

it. In explaining the Benefits of the Lord's Sup- 
per, deſcribed in the Catechiſm by the ſtrength- 
ning and refreſhing of our Souls by the 8 
Blood of Chriſt, as our Bodies are by the Bread 
and Wine, the Doctor ſhews at large, Exp. p. 312. 
in what manner it is that we are thus ſtrengthen d 

and refreſhed. In order to that, he tells us, what 
our Weakneſs.is that is to be ſtrengthen'd, what 
our Diſeaſe that is to be cured by this Ordinance. 
This in general he ſays is Sin; & by it we are with- 
out Strength, and if it grows habitual, if it is 
not broke off by Repentance, it is T Death, The 
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Phyſician, to carry on the Allegory, that is to 
cure this Diſeaſe, is Chriſt; the Means or Medi- 
cines by which he cures it, are the Ordinances of 
the Goſpel; which improve and ſtrengthen us in 
a Habit of Virtue, which is the Health of the 
Soul, both naturally, by their own moral Effici- 
ency, and ſupernaturally, as having the Promiſe of 
Bleſſing, Aſſiſtance, and Acceptance from God. 
Thus Dr. Clarke expreſſly ſpeaks, agreeably to the 
whole Tenor of the Scripture, and in Purſuance 
of our Saviour's own Repreſentation; They that are 
whole need not a phyſician, but they that are ſick. 
And this is what Dr. Clarke had long ſince ſaid, 
and publiſhed almoſt in the ſame Words, in his 
Firſt Volume of Sermons, p. 265. Edit. 2.3 and 
yet while he was alive, it gave no Offence, it was 
not thought neceſſary 10 enter a Remark upon it: 
But now our Remarker, that can cure where there 
is no _Dyſeaſe,.and make things better than well, 
undertakes to correct this molt juſt and beautiful 
Repreſentation, that Dr. Clarke, agreeably to the 
Scripture Metaphor, has given us, of the Method 
of our Salvation by Chriſt. The Expoſitor, ſays 
he, Rem. p. 81. ſhould rather have ſaid thus: As 
being excluded from having a Part in the Merits 
of Chriſt's Paſſion is the Death, and the Neglect 
of the Means of Grace is the Diſeaſe of the Soul; 
ſo the participating of the Merits of Chriſt's Paſ- 
ſion is its Health and Life, and the Uſe of the 
roper Means is its Food and Nouriſhment. Well, 
ir, if this be true, pleaſe to tell us, what ſhall 
become of rhoſe Jes, and Deiſtis, &c. many of 
them of honelt and careful Minds, that have con- 
ſidered Chriſtianity, and yet rejected it; and are 
therefore excluded from the Benefits of Chriſt's. 
Paſſion: Will that, notwithſtanding all their Care | 
and Honeſty, be the Death of their Souls? Is 
that the Diſcaſe that will be fatal to them, though | 
. 6 15 mo „„ they ot 
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they had no other? No, Sir ; being excluded from 


Chriſt, is no more than being excluded from the 
Phyſician: The Fathers in general ſpeak thus of 
this * Matter, as well as the Scriptures; and 'tis 
no more the Death of the Soul, or the Cauſe of 
it, than it would have been of the Woman's Death, 
who had an Iſſue of Blood, if ſhe had not 
been able to have touched our Lord's Garment: 
In like manner, neglecting the Means of Grace 
is no more the Diſeaſe of the Soul, than the Hy- 


rian's refuſing to waſh in Jordan was his Leproſy; 


or the impotent Man's not going down into the 


Pool, when it was moved, was his Infirmity; or 


(which was deſigned as a Type of Chriſt, and 


our Salvation by him,) than a Jew's not coming 
to the Brazen Serpent, after he had been bitten 


by a Serpent in the Wilderneſs, was his Wound 
and Death. No, Chriſt is not the Miniſter of 


Death; that is the Wages and Effect of Sin; and 
there is no Way of eſcaping it, but by being made 
Free from ſin, 


— having our fruit unto holineſs, and 
then the end will be everiaſting life. All which is 


to be effected by the faithfal-Ule of the Qrdinan- 
ces, and Means of Gragg afforded us in the. Go- 
ſpel; which will ſtrengthen; us both naturally and 
ſupernaturally with might in the inner, man, and de- 


liver us through Chriſt from the body of. this death. 


Thus by eating Chriſt's fleſh and drifting his blood, 
doe have eternal life; becauſe, as another,Scripture 
faith, Every branch in him that beareth fruit he pur- 
_ geth, that it may bring forth more fruit. So that 
_ the body is dead, berauſe of ſin; but the ſpirit is life, 


becauſe of righteouſneſs: For to be carnally minded 
is death, but to be ſpiritually minded is life and 


. „„ Ty 
Jus. Mart. Apol. i. p. 71. Thirlh. Edit. Trenæus, L. ili. 
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If then theſe religious Acts, the partaking of 
the Ordinances of the Goſpel, are thus the 1 ood 
and Nouriſhment of the Soul, by which it's im- 
proved in virtuous Habits and Diſpoſitions; the 
only Queſtion will be, how ir is thus ſtrengthen'd 
and improved. Is it in the fame natural and ne- 
ceſſary Way as our Bodies are {trengrhen'd by their 
proper Food, without any Labour of our own? 
No, ſays the Expoſition, p. 313. there is no abſo- 
lute Pardon of Sin,. no certain Grace, like 
a Charm, annexed to the material Elements, by 
which we receive Strength in a neceſſary Way; 
but this it does, as it is a Means to an End, a 
Means of exerciſing, and thereby improving, Vir- 
tue in us; Expo /. 80 314. as it lays us under freſh 
Engagements to Obedience; as it is a Renewal of 
our Covenant with God, and an Aſſurance of his 
performing his Part to us, and is therefore called 
the Blood of the New Teftament; p. 315. as it is a 
 folemn Commemoration of Chriſt's aſſuring, and 
ſealing to us God's Mercy by his Death: p. 318. 
So that upon our ſincere Repentance and Amend- 
ment, we have a Part in the Death of Chriſt; p. 317. 
are aſſured we ſhall be accepted of God; p. 3157. 
and are entitled to all the Bleſſings of the Goſpel: 
As it is a ſavour of life unto life, p. 290. Nay it is 
not only a Means of Improvement, as it is inſtru- 
tive of our Duty, or an Exercife of Virtue; but 
as it has a certain Grace annexed to it by the Will 
and Appointment of God, by which it is made a 
Sacrament, and "344; aha from other Rites, 
that are merely ſignificant of our Obligation or 
Duty; ſuch as the Croſs in Baptiſm, p. 286, 287. 
Such is the Account Dr. Clarke gives in theſe and 
many other Places, of the Manner in which the 
| Sacraments ſtrengrhen and refreſh us; which I 
thought neceſſary to draw thus together into one 
View, that the Reader might be able to judge for 
Har oe ES 8 himſelf, 


[20] 
himſelf, whether Dr. Clarke has omitted the ſu- 
ernatural Effect of the Sacrament; and might 
ſee what Dependance he ought to have upon an 
Author, who affirms without bluſhing, Nat. &c. 
Sacr.- p. 47. that as to the ſupernatural Benefit of 
the Sacraments, he has ſilently paſſed it over. He 
does not indeed talk enthuſiaſtically, in Cant, my- 
ſtical Terms, about its uniting us to God and 
Chriſt; unintelligible Words, as Dr. Goodman 
calls them, * and therefore unfit for an Expoſitor. 
He does not deſcribe I know not what faluta 
Life-giving Virtue, going along with the Sacra- 
ments and annexed to them, as if our Sanctifica- 
tion was wrought at once. He does not ſay they 
are Channels of Remiſſion and Pardon, nor quote 
Bingbam to ſhew that the Ancients deſcribe the 
Euchariſt as a Channel of Pardon from God, and 
therefore called it 7iawy: Nat. &c. Sacr. p. 58, 
579. When any one that reads Bingham will ſee. 
without a Comment, that he only ſpeaks of the 
Euchariſt as one Form, that was made uſe of a- 
mongſt many others, of Church-Abſolution : It 
was, in his own Words, an Abſolution of Sins 
for which Perſons had fell under Church-Cenſures; 
it looſed the Bonds of Excommunication, reſto- 
red Offenders to the Boſom of the Church, from 
whence they had been excluded; without any re- 
gard to their internal Pardon from God, which 
the Church could not judge of; and had the Name 
TiA«vy given it by the Ancients, not becauſe it was 
conſidered as the Perfection or Conſummation of 
a Chriſtian, bur in common with Baptiſm ; which 
is equally call'd by that Name in their F Writings, 
becauſe then it was an Inſtrument of external 
- Church-Abſolution. As there was ſomething of 
Goodman Compaſ. Enquiry, p. 23. 
I Cen. Au Li. . F. lg. r it 
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Abſolution in the Caſe, our Remarker, without 
more ado, either ignorantly or deſignedly, applies 
this as a Proof that it was conſidered as a Con- 
veyance of internal Pardon and Remiſſion from 
God. Dr. Clarke does not talk nor prove thus, 
I aſſure him, but agrecably to Scripture and Rea- 
ſon, in plain and intelligible Terms; agreeably to 
the ancient Forms of. Conſecration; agreeably to 
the Account Biſhop Patrick has given, when he 
_ briefly ſums up all that he had before ſaid of the 
Nature and Deſign of this Ordinance; he tells 
us, to uſe Biſhop Parzrick's * Words, that are clearly 
expreſſive of Dr. Clarke's Senſe, that the whole 
Action is the renewing of a Covenant between 
Chriſt and us; he by giving, we by receiving, 
engage our ſelves to perform our mutual Promi- 
ſes; he, his Promiſes of Pardon, Power to do 
well, and immortal Bliſs; we, our Promiſes of 
loving God with all our Heart, —and our 
Neighbour as our ſelves. What Reaſon then 
could any Perſon have, that 1s not quite made up 
of Controverly and Litigiouſneſs, to ſuſpect that 
the Sacraments were in Danger of being quite laid 
aſide, from an Account that guards them on both 
hands from Superſtition and Contempt? An Ac- 
count, that ſets forth at large both their natural 
and ſupernatural Tendency, to qualify us for, and 
entitle us to, all the Bleſſings and Promiſes of the 
Goſpel; and their indiſpenſible Neceflity, upon 
account of an abſolure, univerſal, divine Com- 
mand; Exp. p. 281, 282. and yet at the ſame time 
effectually guards againſt that fatal Error, which, 
by reconciling Sin and Salvation together, too ea- 
| fly enſnares the Generality of Men, viz. that a bar- 
ren Faith in Chriſt, and the external Performance 
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of Chriſtian Duty, by a ſecret unintelligible 
Virtue God has arinexcd to it, will be ſufficient 
to Salvation. Which falſe Notion Biſhop Bull 
fays, * it ought to be the chief Care of the Mi- 
niſters of Chriſt to correct and ſet right. What 
then is there that is criminal in this Account, that 
ſo endangers the Sacraments, and makes it neceſ- 
ſary to enter a Remark upon it? Why, the Re- 
marker has the Courage again to tell us, that the 
Expoſition has mention'd only the natural good Ef- 
fe& of theſe Ordinances, omitting the extraordi- 

_ nary and ſupernatural Advantage of them. Rem. 
p. $4. Which is ſuch a Falſity, that if Dr. Clarke's 
Words will be allowed to ſpeak the ſame Senſe 
that other Men's do, I defy all Controverſy to 
ſhew a more groſs Miſrepreſentation, than I have 
already — it to be. But however, he has re- 
8 in one Expreſſion, the Sacraments in too 
low and diminiſhing Terms; affirming, that they 
have the Nature only of Means to an End, and 
therefore, that neither they nor any other poſitive 
Inſtitutions are to be compared with moral Vir- 
tues. Happy Dr. Clarke, if in all his juſt and ra- 
tional Account ef the Sacraments, he has but one 
ſingle unguarded Expreſſion, that is dubious and 
exceptionable, in the Judgment of an inquiſitive 
Remarker! But happier ſtill, beyond Envy and 
Calumny, if even this Place, that gives Offence, 
after all the Labour, Subtilty, and Art, that has 
been uſed to perplex, expoſe, and miſrepreſent it, 
is ſtill juſt and unexceptionable! In order there- 
fore to ſee clearly which of the two, moral or po- 
ſitive Duties, are to be preferred to the other, it 
| will be neceſſary to conſider the Meaning of the 
Words, poſitive and moral; and what is the Dif- 
ference of thoſe things that are thus diſtinguiſhed 


* BulDs Harm Appt. p. 23. f. 8. "= 
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from one another. This it's the more neceſſary 


to do, becauſe our Remarker (which is his fun- 


damental Miſtake) condemns this Diſtinction of 


things into moral and poſitive. It is, ſays he, 


Nat. &c. Sacr. p. 7. none of the moſt proper, for 
every Law is moral, is Regula Moralis, or Regu- 
la morum; whether it is natural or poſitive, it re- 
; (res the Actions of moral Agents, and there- 
fore poſitive Laws, according to him, may as 
well be called moral as any other. It would ſur- 
prize me that our Remarker ſhould ſo groſſly mi- 
Rake the original Meaning of the Word moral, 
and the Reaſon why ſome things are diſtinguiſh'd 
from others by that Name; but that I obſerve, 


that in a Book lately printed for Mr. John Crown- 


field, entitled, Advice to a young Student, &c. 
which has many manifeſt Characters, beſides 


common Opinion, of the ſame Author; in that 
Book, I ſay, I obſerve, that Ariſtotle's Ethicks 
are no where recommended to a young Stu- 
dent's Peruſal: And therefore I am apt to ſuſpect 


that our Author himſelf had either never read it, 


or read it in the ſame ſhort time, and haſty man- 


ner, that he adviſes young Perſons, who wil be 


guided by him, to employ in reading other Books 


of Difficulty and Importance. For otherwiſe, how 


comes he not to know what Ariſtotle, the Father 
of Morality, from whom all After-Authors have 


tranſcribed, ſo expreſſly * declares? That certain 


_ Virtues, Diſpoſitions, and Actions, are called jg 
wi; in Latin, moralia, or moral; becauſe by Ex- 


erciſe and Practice, we do, 3, accuſtom our- 


g fen eg Jog be , Je, J reli Tous 
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ſelves to them, and thereby acquire a Habit and 
Facility in doing them, and improve that natural 
Faculty we have, into a greater Readineſs and 
Proficiency. And therefore the Laws that com- 
mand theſe things are ethicł or moral Laws: Where- 
as, in things that are the Subject of a poſitive 


Command, offering Sacrifice, for Inſtance, we 


do not by Practice and Exerciſe improve and per- 
fect choſe Diſpoſitions, from whence theſe Actions 
naturally flow, nor acquire a greater 5 to 
them; they are always extorted from us by an ex- 
preſs Command, and are not the Effect of any in- 
ternal prevailing Principle within us, that natu- 
rally produces them; and therefore when that 
Command is taken off, without any Reluctance, 
or Contradiction to our Diſpoſitions and Inclina- 
tions, the Action is dropped and neglected. And 
if this be the original Meaning of the Word mo- 
ral, poſitive Laws and Duties cannot in any Pro- 
priety be called by that Name, being entirely in- 
dependent of, and unaſſiſted by Exerciſe and Pra- 
Ctice, and not to be made ethick or habitual by 
the longeſt Obſervance of them. . 
But not to inſiſt on the Advantage our Author 
has given us, by this GO Miſtake concerning the 
original Meaning of the Word moral; let us take 
dis own Account, and ſuppoſe that Laws arę call'd 
moral, becauſe they regulate the Actions of mo- 
ral Agents: This Diſtinction of Laws and Actions 
into poſitive and moral, will ſtill be juſt and pro- 
per, even in that Senſe of the Word moral; and 
poſitive Laws, even fo, cannot be called moral, 
with any Propriety. For it is the moral Law on- 
ly that in all Caſes regulates the Actions of Men; 
and poſitive Laws do it only by the Authority and 
Sanction they receive from the moral, and not by 
any Force or Obligation of their own, as the Law 
of Nature does. To illuſtrate this thing by TL 
ES» 0; Hs Es oe; 
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taken from civil Affairs, in which perhaps it will 
be more evident : Suppoſe a certain Law is made, 
or a Commiſſion given to a particular Perſon, by 
which a Power is veſted in him, to command, as 
General of an Army, ſuppoſe, the Actions of a 
certain Number of Men, in all Caſes : Tis in 
virtue of the general Law, or Commiſſion that 
gave him that Power, that his Command in any 
Circumſtances is obligatory and binding; that is 
the only regula moralis in every Inſtance, and the 
General's Command no otherwiſe a Rule of Be- 
haviour, than in conſequence of that Law or 
Commiſſion, as a Part of it, that is virtually com- 
rehended, and may be reduced under it: The 
Fw commands and regulates rhe Actions of Men, 
in and by him; take away that Law, and his Com- 
mands ſtand for nothing. The ſame is exactly true 
in moral and poſitive Duties. The Law of Na- 
ture, founded in the Reaſons and Fitneſſes of 
Things, makes it the Duty of Creatures to obey 
their Creator in every particular: In virtue of this 
Law then, he has a Power to command us; and 
this Law being the Rule of our Behaviour, what- 
ever he does command us, in conſequence of it, 
we are obliged to obey : The Law of Nature is 
not ſatisfied unleſs we do it. But ſet aſide this 
Law, let it be no longer fit by the Law of Na- 
ture for Creatures to obey the Commands of their 
Creator; no longer reaſonable, that as an univer- 
ſal Father, God ſhould be honoured; as an uni- 
verſal Lord and Maſter, he ſhould be feared, as he 
reaſons himſelf by his Prophet; it would be a Mat- 
tter of Choice, not of Duty, whether we would 
_ obey his Commands or not, about indifferent 
things; ſuch as ſacrificing to him, eating Bread and 
drinking Wine in Memory of Chriſt, that were 
Not obligatory in their own Nature. And becauſe it 
is the Law of Nature, or moral Law, that thus 
in 
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mands of others, who have 


the Ule of thoſe Means, the Command of God 


"Sa 1 


in all Caſes repulates our Actions, ſometimes im- 
mediately itſelf, ſometimes one to the Com- 

y it an Authority o- 
ver us; therefore Grotius and other judicious Au- 
thors, diſtinguiſh the Law of Nature | our Re- 
marker, certainly, has heard of the Diſtinction, 
for he recommends the Book in Advice to a young 
Student ; | into primary and ſecondary ; underſtand- 
ing, as they explain themſelves, by primary, that 
Law of Nature which originally, and from itſelf, 


commands certain Duties; as that God is to be 


obeyed, every one ought to have his Due, and 
the like; by the /econdary, they mean, that Law 
of Nature that commands us to do certain things, 
not primarily, and upon their own account, but in 


conſequence, and upon account of ſomething elſe: 
As, for inſtance, becauſe we our ſelves have pro- 


miſed to do thoſe particular things, or becauſe they 
are the Commands of our Governors, or of God 
himſelf, who has a Right to our Obedience. The 
moral natural Law then, being that by which po- 


ſitive Laws have any Power to oblige us, and from 


whence their Authority ariſes, it is the only Law 


that is regula moralis, or moral Law, in our Re- 
marker's Senſe of the Word; and therefore the 


Diſtinction between moral and poſitive Laws, and 


the Actions done in Obedience to them, is moff 
juſt and proper. From hence then it will follow, 


that if the moral Law is that which regulates our 
Actions, and obliges us to obſerve poſitive Pre- 
cepts, that all Acts of poſitive Obedience have 


two Parts in them, one moral, the other poſitive; 
the moral Part is the Obedience we pay to God 


the Lawgiver, and the promoting ſome good mo- 


ral End, which the moral Law requires; the po- 
ſitive Part is paying that Obedience, or promo- 


ting that End, in that particular Manner, and by 


has 
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has appointed; which is the Addition the poſitive 
Precept has made. And thus Dr. Clarke explains 
this Matter in the Caſe of the Sacraments: Exp. 
p. 287, 286, © Repentance from dead Works, 
«'and:Faith towards God, ſays he, evidenced in 
« a new Life of Righteouſneſs and Holineſs, are 
& always acceptable to God; but they are not 
„ what we call a Sacrament, but when declared 
& and ſignified by that outward and viſible Sign, 
(ordained by Chriſt) of being buried with him 

sin the Baptiſm of Water. In like man- 
ner, to commemorate thankfully the Death of 
“ our Lord, is always an acceptable Part of De- 
& votion; but it is not what we call a Sactament, 
C unleſs that inward thankful Remembrance be 


1 6c publickly and ſolemnly repreſented, by the out- 


_ 
— 


« ward Signs ( ordained by Chriſt) of breaking 
% Bread, and pouring out Wine.” There is then 
both a moral and a poſitive Part, in our Obſer- 
vance.of poſitive Commands. 
I I would likewiſe obſerve, as a further Conſe- 
- quence of the Diſtinction between moral and po- 
oy Laws, that if it is the moral Law that is 
the Ground of our Obedience to poſitive Pre- 
coepts, as I have before ſhewn; then the Obliga- 
tion of the moral Law does not ariſe from the po- 
ſitive Will of God, but from the Reaſons and 
Fitneſſes of Things; which we are ſenſible pf, 
are capable by comparing the various Aſpetts, 
Relations, and Influences Things have on one an- 
other, of finding out; cannot but approve. of 
 whenour Minds are not corrupted, and think that 
certain things become us, others are unſuitable to 
our Nature and Character; and have not only. a 
_ ſpeculative, but a practical Senſe. of, and a natu- 
ral Motive to them; are uneaſy with our ſelves, 
and ſelf-condemned, when we violate theſe Firnef- . 
ſes, from whence ariſes 72 ſtrongeſt Obligation. 
. 3 For 
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and determine us to obey the Divine 
 whgn by our Conſtitution we are left in a Capa- 
city of doing otherwiſe. And this muſt be either 
the natural Reaſonableneſs that Creatures ſhould 
obey their Creator, imperfect Beings ſhould be 
guided by one that is infallible and perfectly good; 
or, as Mr. Hobbes maintains for the fundamental 
Principle of his Atheiſm, the Terror of his irre- 
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For what can be a ſtronger and more intimate In- 


ducement to a Man todo any thing, than hisbeing 


. inwardly conſcious, his perpetually feeling his own 
Heart unavoidably revenging every Neglect of it? 
Theſe Fitneſſes of Things, thus recommended and 
-ratified to us, are the only Foundation of the' Law 


of Nature, and not the poſitive Will of God; 
(however this Law may 1n a ſecondary Senſe be 
conſidered as the Will of that God, who has con- 
ſtituted Things with ſuch Aptitudes and Fitneſſes 


in relation to one another, which therefore, as Au- 


thor of them, he muſt be ſuppoſed to will ſhould 
be obſerved.) For if it was as our Remarker and 
the School-maſter of Hull ſay, Nat. &c. Sacr. * 


p. 16. * That all e ri ariſes from ſome di- 


& vine Law, and not from the previous binding 


Force in the Nature and Reaſons of Things; 


J would defire him to tell us, how God himſelf 
comes to be obliged to obſerve rhele Fitneſſes in 
Things, unleſs it is from the Evidence and natu- 

ral Force of them to a rational Nature, as Biſhop 


Cumberland * obſerves. Let him further reſolve 


us, how the Law and-Will of God comes to be 
obligatory upon us, unleſs by virtue of this pre- 
vious binding Force in the Relations I of Things. 
As we are ; Agents, left in the Hand of our 
own Counſels, there muſt be ſomething to induce. 
Gantt, 


T Cumberland, 4. Leg. Nat. Cap. vii. $. 6. P3403 
+ Can. de Leg. Nat. Cap. vii. $. 6. p. 344. Cap. vii. $. 7. 
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fiftible Power, the Sanction of Omnipotent Will: 
Which Mr. Hobbes therefore ſays, “ becauſe he 
& looks upon our Reaſon as a wild uncertain thing, 
and that every one will ſay that is right Rea- 
e ſon, that pleaſes him beſt; and call that Sort 
% Trump, that he has moſt of in his Hand.” If 
our Remarker, upon account of the great Un- 
certainty of Reaſon in moral Matters, which he 
Charges it with, p. 12, 551 9. will found the 

Authority of God in his abſolute Power, let him 
ſpeak out, or ſhew ſome third Principle of Obe- 
dience. And let him tell us further, why the Com- 
mands of God will not be obligatory upon us, 
ſuppoſing (if it was poſſible) he ſhould require of 
us any thing contrary to the Reaſons of Things; 
ſo that we muſt not lye againſt the Truth, even 
for God's ſake, nor at his nit could he be 
ſuppoſed to require us. Nay, it the Obligation 
both of poſitive and moral Duties ariſe from the 
Will of God, let him ſhew us a Reaſon, why 
negative moral Precepts bind ad ſemper, . ſemper, 


Spro ſemper, as himſelf ſays, Nat. &c. Sacr. 


p. 77. ſo that they are never to be violated in any 
Caſe, even not in order to.obey a poſitive Com- 

mand. For if both theſe Duties ariſe from the 
Will of God only, let him ſhew, for what Rea - 
ſon one is to be preferred before the other; wh 

one particular Will of God is to be obeyed rather 
than another: When the Authority of the ſame 
Lawgiver is the ſame in both Caſes, to uſe his 
own Words, Why are not the Commands a- 
& like obligatory for the Time being? Nat. &c. 
& Facr. p. 17. and that firſt, which God lays the 
e opreateſt Streſs upon? p. if no Obligation 
ariſes from the Reaſons of Things. Nay, if the 
Will of God is the only Foundation of Obliga- 

tion, how comes the beneficial Tendency of A- 
ctions, as it's greater or leſs, to be a Rule, as he 
SH makes 
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makes it, p. 15. for directing us when to prefer 
one Action before another, as it is more beneficial 
than that other? Unerring Wiſdom may have 
« Reaſons we know nothing of; the Will of 
God is our immediate Rule to go by, and is the 
Ground and Meaſure of all Obligations 17. 
How then, if God does not will and act by the 
Meaſure, and in Conformity to our Reaſon, in 
moral Matters, ſhall we be able to determine, what 
has the greateſt beneficial Tendency, and, conſe- 
quently, is to be preferred? So that in this way, 
when God in general commands two things, Mer- 
cy and Sacrifice, we can never know which is to 
be poſtpon'd, when they ſtand in Competition; 
and ſo this mighty Controverſy concerning the 
comparative Excellence of moral and poſitive Duties, 
is an idle Speculation, that we can never deter- 
mine. But if God's Authority over us ariſes from 
the Reaſons of Things as we perceive them, there- 
fore he muſt and will exerciſe his Authority agree- 
ably to our Reaſon; as I ſhall prove more fully 
, hereafter: And therefore, by reaſoning on the 
Nature of Things, we ſhall be able to {ce which 
JJ > rr RD 

I defy our Remarker, with all his Art and Di- 
ſtinctions, to give any tolerable Account of theſe 
things, but by admitting ' (which is the only true 


and intelligible Account of this Matter, that 


there are certain Duties incumbent upon us, up- 
on account of their natural Reaſonableneſs and 
_ Fitneſs to be doney One of theſe natural Duties 
is, that God is to be obey'd in what he commands 
us; therefore his commanding a thing that is in- 
different in its own Nature, which the Law of 
Nature is ſilent about, may make it our Duty to 
do it ; fo that we cannot now, as before this Com- 
mand was given we might, neglect to do it, with- 
out Sin. In this manner Biſhop Cumberland me 8 
5 „ 1 ere 
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ſidered this Subject; for after he had ſhewn, in 
his firſt five Chapters de Leg. Nat. that there is 
ſuch a thing as a Law of Nature, whence it is 
derived, and what it is; and that it is binding up- 
on us, not only upon account of its Fitneſs, but 
alſo, as it may be conſidered as the Will of God, 
the Obſeryance or. Neglect of which he will and 
does reward and puniſh: In the ſixth Chapter he 
conſiders what are the particular Duties compre- 
- hended under the general Law of Benevolence, 
he had before laid down; “ Thoſe, he ſays, are 
not only internal Diſpoſitions of the Mind, bur 
e likewiſe ſuch outward. Actions as promote the 
% common Good.” And then he adds, Cap. VI. 
See. 9.“ that the Actions which may do this, 
may be of two Sorts; ſome may be abſolutely 
« neceſſary to do it, ſo that without them the 
common Good cannot be advanced; ſome may 
ebe proper to promote this End, and may be 
* good Ways of doing it, but yet not ſo but that 
there may be other Methods of doing it equal- 
“ ly well.” Thoſe laſt he calls indifferent Actions, 
upon account of the Relation they have to the 
End, © As to the doing of theſe, he ſays, by 
e the Law of Nature we are perfectly at Liber- 
ty.z that Law being content, if the good End 
is promoted ſome Way or other, without di- 
“s recting in what particular Method it ſhall be 
“ done. But then about theſe indifferent Actions 
a poſitive Law may be made by thoſe who have 
| © a Right to command us, which may confine 
“that natural Liberty we before had, of promo» 
© ting the good End what Way we thought pro- 
per, and may make it our Duty to promote it 
“that particular Way, and in the Uſe of ſome 
F particular Means, directed by it.” This he goes 
on in the ſame Place to illuſtrate, by the Method 
of. working Problems in Geometry; ſome of which 
n 
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there may be only one particular Way of ſolving, 
which is therefore neceſſary to be follow'd in per- 
forming the Operation; others are capable of be- 
ing ſolved ſeveral Ways, any of which we are 
therefore at Liberty to make uſe of, if it be only 
in general required to give ſome Solution of the 
Problem; but if, by the particular Direction of 
the Maſter, it be likewiſe demanded of us to do 
it one particular Way out of many, then the Rule 
is not ſatisfied, nor the Problem ſolved, as propo- 
ſed, unleſs it be done in the particular Proceſs re- 
commended * to us. From hence then I would 
obſerve, that the proper Subjects of poſitive Com- 
mands are Things that are in their own Nature 
indifferent: For though a poſitive Inſtitution may 
make a Re- publication of moral Laws, this is not 
ſo much deſigned to make them Laws, which 
they were ſufficiently before, had they been at- 
tended to, as to revive the Memory of them, and 
enforce a Regard to them, by a new Authority 
and freſh Motives; and no more hinders them 
from being really moral Laws, than a Govern- 
ment's making a divine Eaw the municipal Law 
of the Country, and enforcing it with Civil Pe- 
nalties, hinders it from being a divine Law ſtill. 
So again; though a poſitive Inſtitution may, by 
diſcovering to us new Relations that we ſtand 
concerned in, which we were naturally ignorant 
of, help us to ſee, from the Knowledge of theſe 


* Ego hanc diſtinctionem inter actus neceſſarios & indiffe- 
rentes illuſtrare ſoleo, per comparationem eorum cum praxi- 
bus ad conſtructionem problematum geometricorum inſervien- 

tibus: Earum enim nonnullæ ſunt adeò neceſſariæ, ut fine il- 
lis problema conſtrui non poteſt. In plurimis autem quæſti- 

85 plurimi ſe offerunt modi, problema datum conſtruen- 
di, ſine ullo in Geometriam peccato; ut liberum ſit Geome- 
trz, nunc hac nunc alia uti conſtructione, ita tamen ut 
in fine ad eandem prorſus quæſtionis ſolutionem perveniat. 
Cunb. de Leg. Nat. Cap. VI. $. 9. p. 344. f 
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Relations, the Reaſonableneſs and Fitneſs of a 
ou Number of Duties, which we were be- 


. %. " 
re ignorant of, and even require them of. us; 


yet theſe are properly moral Duties, being ſuch 
as in their own Nature are fit and reaſonable to be 
done, being required by this Revelation to be done 
on their own account, and not in order to any 
thing elſe; and being ſuch, as if this Revelation 


was to ceaſe, and the Obligation of its Commands 


be ſuperſeded, we ſhould {till be obliged to per- 
form, now we know their natural Fittieſls. And 
in this manner all the Caſuiſts conſider the Diſco- 
veries the Chriſtian Revelation has made to us, 
and from thence prove, that many other Things 
(ſetting aſide that they are commanded us,) are 
flit and reaſonable to be done by us, more-than 
were obligatory upon thoſe that had not the Light 
of this Revelation. Thoſe then are only poſitive 
Duties, which conſiſt in the doing of certain 
things that are indifferent in their own Nature, 


have no phyſical Goodneſs in them, but are per- 


formed only in Obedience to apoſitive Command; 


ſuch as were all the Rites under the Jewiſh Dil- 


penſation, the eating Bread and drinking Wine 
under the Chriſtian. This and Baptiſm have al- 


ways been reckoned the only two poſitive Inſti- 


tutions Chriſtianity requires us to obſerve, inſtead 
of the numberleſs Rires of the Jewiſh, Worſhip. 
And this will help us to correct a fatal Miſtake 
our Author endeavours to lead us into, Nat. &c. 
Sacr. p. 12. where he affirms, © That. poſitive 


Duties are founded upon good natural Reaſons, 


ns well as moral, known in part to us, but per- 


« fectly known to God: By which he would 


ſeem to deſtroy the Diſtinction between moral Du- 
ties and poſitive, (the firſt of which, we ſay, are 
founded in the Reaſons. and Fitneſſes of Things, 
the other not, but upon God's Will and Pleaſure 


\ "BR 


only; 


N F 
cHESELY 


and Fitneſſes of Things, wou 
make it neceſſary, whether we were commanded 


[24] 


only ;) and prepare us to think with him, that chey 


are both equally important, as being both found- 


ed on equally good Reaſons. Tis true indeed, we 


allow that poſitive Commands, as founded on the 


Will and Pleaſure of God, which is always de- 
termined by Reaſon, are and muſt be founded on 


Reaſon; otherwiſe they would be tyrannical Im- 


oſitions, unworthy of God, and unprofitable to 
2 Creatures; and would be Acts, either of Raſh- - 
nefs and Inconſideratenels, or Cruelty and Oppreſ- 
ſion. They are therefore undoubtedly founded on 
$905 and wiſe Reaſons; but what ſort of Rea- 


ſons? Are they ſuch as moral Duties are founded 


upon? Such as are natural, neceſſary, eternal, in- 
diſpenſible; ſuch as reſult from the Nature of the 
Things themſelves, make it fitting that theſe par- 
ticular Things, as ſuch, antecedently to any Com- 
mand, ſhould be done; other wiſe, ſomething un- 
reaſonable, ſomething contrary to the Relations 
10 happen; ſuch as 


or not, to eat Bread and drink Wine in Memory 


of Chrift, otherwiſe we ſhould not acknowledge 


the Character of Saviour that belongs to him: 


Are 2 * Laws founded on ſuch Reaſons as 
theſe! 


Nothing like it: For we find they have 
often been diſpenſed with, in David's Caſe parti- 
cnlarly ; many of them have been quite abroga- 


ted and difannulled ; ſome of them only lately 
made, and not always of Force: And of all of 


them God himſelf declares, that heaim'd at ſome- 
thing elſe more excellent in them; He hath ſhew- 
ed thee, O Man, what is good; to do juſtly, to love 
mercy, and to walk humbly with him. Theſe 


 - ought to be done, though the others not to be left un- 


done. All which amount to a Demonſtration, that 
they are not founded on the natural Reaſons and 


Fitneſſes of Things, as the moral Laws are; for 


then 


[ 25 ] 
then they would have been originally and perpe⸗ 
tually obligatory, when poſſible to be done; Times 


and Seaſons would make no Alteration in them. 
But the true Reaſons they are founded on, are ſuch 


as are prudential; ſuch as make them expedient, 


proper, and conducive to a certain End; more 
than any other things would be, perhaps, every 
thing conſidered : Or rather, they have no Rela- 
tion at all to the End itſelf, conſidered in them- 


| ſelves; but are proper Means of diſpoſing us to 


attain that End better than we ſhould otherwiſe 
do. Hence the Reaſon of the Jewiſh Sacrifices 
was taken, either from the Temper and Condition 
of human Nature in general, or the Situation, 


Circumſtances, and Character, of the Jewiſh Na- 


tion in particular. Some things were allow'd them 
for the Hardneſs of their Hearts; Matth. xix. 8. 
others were commanded for the Inſtruction of 
their Faith; Heb. ix. 9. and all, as the Apoſtle 
ſays, were deſigned as a proper Method of Diſci- 
pline, Tuition, and Inſtruction, till they ſhould 
be ripe for higher Things; Gal. iv. 1, 2. aimin 
at ſomething excellent in itſelf, which 1s called 
the Righteouſneſs, the Work of the Law, Rom. ii. 
14, 15, 26. the things contained in the Law, which 


the Gentiles. were capable of knowing and doing by 


Nature. Theſe Things were naturally right, and 
fit to be donc for their own fake; whereas, the 
others were founded as rauch on prudential Rea- 


ſons, taken from the Condition and Temper of 


the Jews, as their forty Years Journey through 
the Wilderneſs was. And therefore thele things 


only continue for a Time, as long as they are uſe- 


ful to promote the End propoſed by them, which 


they may ſometimes ceaſe to be, as Perſons or Cir- 


cumſtances alter; and then ſome more effectual 

have been ſubſtituted in the Room of them. Theſe 

are the Reaſons upon 3 poſitive nee, 
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both human and divine, are founded; and the Sa- 
craments, among others. The Things command- 
ed are indifferent in their own' Nature; neither if 
we eat, are we the better, neither if we eat not, are 
we the worſe, if we conſider the Thing as it is in 
itſelf: But by God's Appointment theſe Actions 
are made Means to a certain moral End, as 
Dr. Clarke ſays; Means of promoting the true 
End of Religion, Means of exerciſing and inj- 
proving us in Faith and Virtue, Means of procu- 
ring the divine Aſſiſtance for us, and Acceptance 
of us: Or, to uſe Biſhop Cumberland's Illuſtrati- 
on, the proper Means of working this Problem, 
ſo as to make us ready and expert in the Practice 
of the whole Science; and therefore for theſe 
Reaſons, ſupported by a divine Command, ought 
to be obſerved by us. For omitting them, ac- 
cording to the known Diſtinction, would be na- 
lum quia prohibitum; though the things themſelves 
are not prohibita quia mala, as the others are. 
If this then is the true and only Account of 
moral and poſitive Laws and Duties, it will en- 
tirely overthrow thoſe abſurd, affected, and infi- 
pid 8 and Diviſions our Author runs, 
Mat. &c. Sacr. p. 3. of VV»V’'öwß aac 
Po ſitive Inſtitutions, Moral Inſtitutions. 
Poſitive Commands, Moral Commands. 


Po ſitive Duties, Moral Duties. 
Po ſitive Virtues, Moral Virtues. 


For allowing the Diſtinction that he unneceſſarily 
and arbitrarily makes, p. 6. between Inſtitutions 
and Commands; that Inſtitutions are ſtanding Com- 
mands, and therefore, as he muſt ſay, Commands, 
if they are different from Inſtitutions, are nor 
ſtanding, but temporary and variable: Allowing 
this Difference, I ſay, betweenlnſtitutions andCom- 


TY 1 


mands, how will it ſerve to diſtinguiſh between 
moral Inſtitutions and moral Commands? Moral 
Inſtitutions, if there be any Senſe in the Word, 
muſt ſignify moral things, that were before obli- 
gatory, ſtrengthen'd and confirm'd by a poſitive 
Inſtitution, or ſtanding Command: Moral Com- 
mands muſt ſignify -moral things, confirmed by 
poſitive Commands, that are not ftanding bur 
temporary: Will our Remarker ſay then, that 
Commands which enforce moral Things, are not 
of a laſting and immutable, but only of a tempo- 
rary Obligation? If not, there is no Difference 
between moral Inſtitutions and Commands, ac- 
cording to the Definition. himſelf has given of 


theſe Words. Neither, according to our Re- 


marker, can there be any Difference between po- 


ſitive Inſtitutions and moral Inſtitutions; ſince 


they both, as he affirms, Nat. &c. Sucr. p. 16, 
17. “ derive all their Force and Obligation from 
* the Will and Law of God; and are, or may 


„be, both founded p. 12. on equally good Rea- 


“ ſons; ſo that Obligation without adivine* Law 


ce is a flat Contradiction:ꝰ Notwithſtanding what 


the Apoſtle had ſaid, that thoſe who had not the 
law, were a law unto themſelves; their conſcience 
bearing them witneſs, &c. Equally imaginary 1s 
the Diſtinction that he makes, between moral Du» 
ties and moral Virtues, upon which the W hole 


of what he ſays afterwards depends: By moral 


Virtues, meaning, as he explains himſelf, p. 4. the 
internal virtuous Diſpoſitions of the Mind. Theſe 


_ exerting themſelves in their proper outward Acts, 


he calls oral Duties. This Diſtinction, he ſays, 
Dr. Clarke ſhould have obſerved, and oppoſed 
moral Duties to poſitive Duties; for, to ſay the 


Truth, he has no Handle of Cavil againſt the 


f Vide Cunb. de Leg. Nat. Cap. VII. 9. 6. p. 342, 343. 
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Doctor, but upon ſuppoſing him to oppoſe moral 
Duties to poſitive Duties, in his Senſe of thoſe 
Words: And therefore, he ſays, the Doctor's Senſe 
is elliptical; he has only oppoſed moral Virtues 
to poſitive Duties, whereas he ſhould have oppo- 


ſed theſe Virtues, as exerting themſelves in out- 
ward Acts: And then he would have given our 


Author, without the Trouble of aſcertaining, and 
the Shame of perverting his Meaning, an Oppor- 
tunity of ſhewing, in his Way of doing it, that 


a poſitive Duty is as valuable as a moral Duty; 


both conſiſting of an external and internal Part, 
equally valuable in each, when they go together, 
and equally worthleſs, when ſeparated. Recei- 


ving the Sacrament of the Lord's Supper, parti- 
cularly, Eating Bread and Drinking Wine in Me- 
mory of Chriſt, (which, as I have ſhewn, is 


the obſerving the poſitive Part of the Cornmand,) 


without virtuous Diſpoſitions, and a Converſation 
| ſuitable to it, is as valuable as giving Alms out 


of Oſtentation, which is no Part of moral Duty. 
W hich is quite changing the Queſtion, and plain- 
ly perverting Dr. Clarke's Senſe, who does not 
conſider one poſitive Duty with one moral one, and 


| affirm that the poſitive is not to be compar'd, nor 
of equal Value with the moral one, but ſays, that 


c“ poſitive Obſervances being deſigned as Means 
© to improve in us good Diſpoſitions, and train 
© us up to a Life of Virtue, not of one Virtue, 


“ but all, are of no Value unleſs they obtain this 


* End, unleſs they make us virtuous; nor is the 
& doing theſe Acts to be compared with livin 
de yirtuouſly.” This is his Senſe, as I ſhall ſhew 


more fully hereafter. Therefore, in his Expoſition, 


he ſaid, - that the Sacraments are not to be com- 


s pared with moral Virtues, or a Life of Virtue.” 
In his Evidence of Nat. and Rev. Religion, refer- 
red to in Nat. &c. Sacr. p. 4. he ſays, moral Du- 


m1esz 


Ly] 


ries, which are the weightier Matters of the Law, 


Judgment, and the Love of God; by both, mean- 
ing the fame thing, a good Heart and Life; be- 
cauſe both moral Virtues and Duties are really one 
and the ſame, and not to be diſtinguiſhed, as our 
Author has done. For there are many moral Du- 
ties that reſt and are finiſhed in the internal Diſ- 
poſition of the Mind, do not want any external 
Act to compleat them; ſuch as Contentment, 


Conſtancy, Humility, Patience, and the like: 


Many moral Duties only reſtrain us from doing 
certain external Acts, ſuch as Temperance, Cha- 
ſtity, and the negative Part of Juſtice; ſome there 
are, to which out ward Actions in certain Circum- 


ſtances are not neceſſary; ſuch is Charity, when 


Abilities to relieve the Diſtreſſed are wanting. So 
that in theſe, moral Virtue and moral Duty are 
the ſame. Beſides, no internal Diſpoſitions, un- 
Teſs they produce their ee, when 
they have it in their Power, are moral Virtues; 
if they are not Duties, they are not Virtues: And 
becauſe they always will do ſo, if they are real 
moral Virtues, therefore they are ſaid to be the 
fulfilling of the I aw, and the Mhole of our Duty, 
by our Saviour himſelf; and therefore are perfect 
moral Duties. And thus Biſhop Cumberland ex- 
preſſly ſpeaks of them, de Leg. Nat. Cap. 8. and 
in many other Places, throughout his whole Book. 
And our Remarker himſelf deſerts his own Di- 
ſtinction, Nat. &c. Sacr. p. 11. calling them mo- 
ral Duties, or Virtues, promiſcuouſly; and p. 52. 
condemns the very Diſtinction that himſelf had 


made, as groundleſs and unneceſſary : Which the 


Apoſtle himſelf plainly ſhews it to be, in his ac- 
curate Deſcription of the Virtue of Charity, and 
the Properties of it; 1 Cor. xiii. 4, 5, 6, 7. Cha- 
rity ſuffereth long, and is kind, &c. But as ground- 


Vir- 
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leſs as this Diſtinction of moral Duties and moral 
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Virtues is, that which correſponds to it, of po- 
ſitive Duties and poſitive Virtues, has much leſs 
to ſupport it; and what our Author himſelf ſeems 
_ afterwards expreſſly to overthrow. For what does 
he here mean by poſitive Virtue, but the Virtue of 
obeying ſome Seine Command, out of a Princi- 
ple of Love and Duty towards God? Particular- 
y, in the Sacrament, the poſitive Virtue he men- 
tions, muſt be, paying Obedience to God, who 
has a Right to command us, Gratitude to him 
and Chriſt, as our great Benefactors, c. But 
are not theſe as much moral Virtues, which the 
moral Law requires of us, as Charity to thoſe that 
are in Want, Juſtice to thoſe that have'a Demand 
upon us, are? -Our Remarker himſelf acknow- 
ledges it more than once; Nat. &c. Sacr. p. 14, 
18. They are Services that the moral Law re- 
quires of us to pay to God and Chriſt ſome way 
or. other; and before this poſitive Law about 
the Sacraments was made, we were at Liberty 
to chuſe our ſelves what proper Way we would 
do it in; but this Law has made this a neceſ- 
ſary Way of doing it: And therefore, doing it 
at all, is a moral, not a poſitive Virtue; doing 
it this Way, is a poſitive Obedience. The 


laſt famous Noſtrum of our Author's, in which 


he is equally happy as in the former, is, his Di- 
ſtinction of Duties into natural and ſupernatural ; 
which, he ſays, is much more proper and juſt, 
p. IO, 11. than the Diſtinction of them into mo- 
ral and poſitive, which has generally been receiv'd. 
By natural Duties he means, ſuch as we can diſ- 
cover our Obligation to perform by the Light of 


| Naturez by ſupernatural, he underſtands, ſuch as, 


without the Diſcoveries Revelation has made, we 
ſhould have had. no Knowledge of. For Inſtance 
Revelation diſcovers to us the Myſtery of the 7ri- 
#ity, which we could-not know by the Light of 
NE | | N Nature, 


5 
Nature, nor our Duty to the Three Perſons in it; 
therefore this Duty thus diſcover'd, as all others 
of the ſame ſort are, is a ſupernatural Duty. True 
indeed, Revelation does diſcover the Relation 
theſe Three Divine Perſons have to us, which we 
could not have known by natural Reaſonings; and 
from this Relation thus made known to us, we 
can diſcover a certain Fitneſs of Behaviour, and a 
Set of Duties that are due to them, agreeable to 
that Relation; we can apply the general Rules of 
Morality to that Relation, and fo find out, how 
we ought to act, how the moral Law requires us 
to behave towards them: We can fee the Fitneſs 
of a certain ſort of Behaviour, and the Unfitneſs 
of another, from the Conſideration of that Rela- 
tion diſcover'd to us; juſt as we can ſee the Suit» 
ableneſs of certain Actions between two Perſons, 
when we are told, that one is a Father, the other 
a Son; one a Prince, the other a Subject; one a 
Maſter, the other a Servant; and the like; which 
being a Matter of Fact that we could not our 
ſelves be Witneſſes of, nor find out by natural 
Reaſonings, mult often be diſcover'd to us by o- 
thers, before we ſhall be able to ſee what ſort of 
Duty they owe to one another. But thoſe Du- 
ties to the Three Perſons in the Sacred Trinity, 
the Reaſonableneſs and Fitneſs of which we can 
ſee our ſelves, when their Relation is diſcovered 
to us, are as much natural moral Duties, as any 
other are: For if they are to be called ſupernatu- 
ral, becauſe diſcovered by the Help of a Revela- 
tion, that ſhewed the Relation they have to us; 
all Duties are equally ſupernatural, which depend 
often on ſome foreign additional Diſcovery of the 
Relation Things have to one another, which we 
could not diſcover our ſelves; all Judgments and 
Determinations upon Evidence are ſupernatural 
Judgments; every Demonſtration that is my a- 
| 7 Out 
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bout any mathematical Figure, when the Proper- 
ties of it are defined to us, is a ſupernatural De- 
monſtration, The Diſcovery. that Revelation 
makes of our Relation to theſe Three Perſons, is 
a Datum from whence we reaſon according to the 
Principles of Morality, and find out our Duty to- 
wards them; which Revelation, perhaps, diſco- 
vers to us, and helps us alſo more eaſily to find 
out: And this Duty, when thus diſcover'd, is as 
much enforced by the moral Law, as any Duty 
whatever; and therefore properly a moral Duty. 
Bur if this Revelation commands us any Duty, 
the natural and neceſſary Reaſon and Fitneſs of 
which, by our natural Powers we cannot ſee, tho 
we may perhaps diſcover much of the Uſefulneſs 
and Expediency of the eg commanded, to pro- 
mote ſome good End, and diſpoſe us to purſue it; 
this is a pure poſitive Duty, which we perform 
only out of a moral Regard to the Authority of 
God that commands it. Thus does our Diſtin- 
FCtion of moral and poſitive, fully comprehend e- 
very thing that is neceſſary to be ſaid fosthe right 
underſtanding the Nature and Difference of our 
| ſeveral Duties; and ſtands confirmed, as by its 
own Juſtneſs and Propriety, ſo by the numberleſs 
Abſurdities and Contradictions that they fall in- 
to, who, not underſtanding it, wonld pretend to 
correct it. . 5 
This Diſtinction then of Duties into moral and 
po ſitive, and the Reaſon why they are thus diſtin- 
guiſhed, viz. becauſe the moral are founded in the 
eternal and immutable Reaſons of Things, are 
always obligatory, antecedent to any Command; 
whereas the poſitive are founded only on pruden- 
tial Reaſons, are not in themſelves binding, till 
enforced by the Authority of a Lawgiver that has 
a Right to command us: This, I ſay, being eſta- 
bliſhed, clear of all Objection, and rightly under- 


ſtood, 
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ſtood, it will help us to ſee, what it is that 
Dr. Clarke and other Authors mean, when they 

ſay, that poſitive Obſervances are not to be com- 
pared with moral Virtues and for what Reaſon 
they give moral Virrues this Preference above po- 
ſitive Performances. Does the Doctor then mean, 
that the Exerciſe and Improvement of moral Diſ- 
poſitions, conſidered in themſelves, ſuch as Obe- 
dience, Love, Gratitude, and Devotion to God 
and Chriſt, Charity and Benevolence to our Bre- 
thren in any poſitive Act that God has appointed, 
is not as valuable as the Exerciſe and Improve- 
ment of the ſame Virtues in any other Act? What! 
that the ſame moral Diſpoſitions are not as excel- 
lent as the ſame moral Diſpoſitions, as our Re- 
marker labours to repreſent him? Nat. &c. Sacr. 
p · 43 #24 73, 54. Nothing like it: He compares 
not moral and moral, but poſitive and moral to- 
gether; what is poſitive in an Inſtitution, with 
the moral Effects it was deſigned, as a Means and 
Help, to produce and promote. And what the 
poſitive Part of a Precept is we have already ſeen; 
tis the outward Act that God Almighty has ap- 
pointed, out of many others, by which he will 
have our moral Duty to him performed; it is, to 
uſe Biſhop Cumberland's Illuſtration again, the 
particular Way the Maſter has ſet us of work- 
ing the Problem we are bound to do: *Tis, as 
our Church- Catechiſin explains the Word Sacra- 
ment, An outward viſible Sign of an inward ſpiri- 
tual Grace, given to us, ordained by Chriſt himſelf, 
as a Means whereby we receive the ſame. Tis that, 
as Dr. Clarke ſays, that was deſigned as Means to 
an End, that is not to be compar'd with the End 
it is a Means to: What then is the Means, but 
the external Act? under the Jewiſh Law, Sacri- 
ficing; under the Chriſtian Law, Eating Bread 
and Drinking Wine in abs "td of Chriſt: What 
5 5 e 


<< 


cc 


[34] 
is the End, but the exerciſing and improving the 
Principles of Piety and Virtue. in us, for which 
theſe Acts were appointed, as Dr. Clarke ſays, and 
are very fit, when rightly underſtood? p. 292, 
307. The external Performance then of a thing 
poſitively required of us, is what Dr. Clarke ſpeaks 
of as Means to an End, and therefore not to be 
compared with the Eud; and not the internal Diſ- 
poſitions exerciſed in theſe outward Acts: Theſe 
he cannot mean, unleſs he is ſuppoſed to make 
them Means of themſelves, which is abſurd and 
ridiculous, For thus the W hole will run, 1t this 
be the Senſe of the Compariſon z “ This, and all 
other poſitive Inſtitutions, taken in the Whole, 
« Nat. &c. Sacr. p. 5. including both the out- 
ward and inward Parts of them, that is, the in- 
„ ward Virtues and Diſpoſitions of the Mind, 
that are exerciſed in them; theſe have the Na- 
ture only of Means to an End, which is moral 
« Virtue; and therefore, though they are moral 
< Virtue themſelves, are not to be compar'd with 
& moral Virtue; nor, though they are moral Vir- 
e tues themſelves, can be of any Uſe or Bene- 
Le fit without moral Virtue; nor, though theſe 
“ moral Virtues are exerciſed in the Sacrament, 

be in any degree equivalent for the Want of 
„ moral Virtue,” So that if Dr. Clarke is ſup- 
poſed to ſay, as our Author repreſents him, that 
the internal Virtues exerciſed and improved in the 
Sacrament are not to be compar'd with moral Vir- 
tues; he muſt ſay, moral Virtues are the Means 
to moral Virtues, as an End; moral Virtues are 
not to be compared with moral Virtues; moral 
Virrucs can't be of any Uſe or Benefit without 
moral Virtues; nay, in the laſt-Sentence, he muſt 
ſuppoſe moral Virtue to be abſent and preſent at 
the ſame time. Bur if Dr. Clarke cannot be ſup- 
poſed to ſpeak thus abſurdly, he could not ne | 
6 that 


L 35 ] 
that the internal virtuous Diſpoſitions, that are 
exerciſed in the worthy Celebration of the Sacra- 
ment, but the external Performanee of ir only 
is not to be compar'd with moral Virtues. And, 
to put it beyond Diſpute, Dr. Clarke expreſſly 
clears himſelf from all Suſpicion of any ſuch ab- 
ſurd Meaning; ſhewing expreſlly in the very fore- 
going Page, 281. Expo/. p. 3oFf. that he means 
the external Compliance with our Lord's Com- 
mand, that is not to be compared with moral Du- 
ties or Virtues; that by poſitive Inſtitution he 
means the Appointment of-Bread and W ine, to be 
received in Chriſt's Name and Memory: And he 
more fully explains thoſe very Words, that are 
here objected againſt and miſrepreſented 3 Expo. 
p. 289. Baptiſm, ſays he, if, it be only the put- 
ting away the Filth of the Fleſh, and be not fol- 
' lowed with a wiriuous Life, producing the Anſwer 
of a good Conſcience towards God, 7s of no Be- 
ne ſit at all to the Perſon who receives it; in like man- 
ner, whoever receives the Elements of Bread and 
Wine, if at the ſame time he diſcerns not the Lord's 
Body, hat is, if he be à profane and vicious Per- 
ſon, the Means of Grace are by him received to his 
own Condemnation; (to that the Expoſition ſuppo- 
ſes the profane Perſon receives the Means of Grace, 
which can therefore be nothing elſe but the ma- 
terial Elements,) and that which was deſigned to be 
a Savour of Life unto Life, becomes to him a Sa- 
vour of Death unto Death. Therefore let no one 
imagine, that in the Sacrament, the inward and ſpi- 
ritual Benefit is neceſſarily, and in Courſe, annexed 
to the outæward Performance : It has not the Nature 
of a Charm, but of a religious Action; the Proper- 
ty of which is, to produce ſome good Diſpoſiti- 
ons in us, in which all Religion conſiſts; it is to 
qualify us morally for certain Benefits, which it 
is a Means of doing, being properly ene 
1 | 6 Dot! 
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IMs 
both in the Matter and Circumſtances of it, Ex- 
poſe. p. 291, 306, To exerciſe and improve good 
Diſpoſitions in us, which are its End; in the room 
of which it is of itſelf no Equivalent, and with- 
out which it can be of no Benefit: Being no more 
than watering a Plant, whoſe very Roots are wi- 
thered; Expoſ. p. 316. And therefore it is no more 
to be compared with theſe good Diſpoſitions that 
ſhould attend it, and give it all its Value and Ef- 
fect, than the Royal Impreſſion ſtamped upon a 
baſe Coin is, with the intrinſick Worth of Stand- 
ard Money; or the out ward Deference and coun- 
terfeit Honour the Phariſees and: Herodians paid 
our Saviour, * with the ſincere Faith and Aﬀe- 
tion of his true Diſciples; or, in the Goſpel Me- 
taphor, than taking Þ our Lamps without Oil, is, 
to trimming and preparing them for the Recepti- 
on of a divine Illumination, that they may be ca- 
pable of receiving a holy Fire from the Altar. 
Once more, to ſhew from our Remarker himſelf, 
that Dr. Clarke ſpeaks of rhe external Celebration 
of the Lord's Supper, that is not to be compar'd 
with moral Virtues; there is a Paſſage our Re- 
marker has quoted, Nat. &c. Sacr. p. 4. out of 
Dr. Clarke's Evidences of Nat. and Rev. Religion; 
and he reads it thus. Even thoſe poſitive 
e and external Obſervances, the two Sacraments, 

% which are inſtituted in the Chriſtian Religion, 
„ as Means and Aſiſtances, to keep Men ſtedfaſt 
in the Practice of rhoſe great and moral Du- 
ties, Gc.“ Speak, Mr. Remarker, does Dr. 
_ Clarke mean, by poſitive Inſtitutions, the exter- 
nal Ob/ervances only, or as they are joined with 
the internal Diſpoſitions of Piety and Virtue? Are 
the Means and 4ſiftances any thing elſe, but the 
poſitive external Obſervances? Here you ſay, the 


# Mark xii. 13, 14. + Matth. xxv.1, 2, F. 
EY OLIN TRI LT E ore Nr ſamg 


L 37 ] 
ſame Thought that is elliptical in the Expoſition, is 
clearly expreſſed. And can any thing be clearer, 
than that the poſitive-external Obſervances are the 
Means and Aſſiſtances ſpoke of? How come you 
then to quote this Paſſage, for one thing, in which 
it is by no means clear, (but rather the contrary ) 
that ir ſerves your Purpoſe; and to take no no- 
tice of another thing, that 1s as expreſs and clear 


as the Light, in which it at once anſwers your 


whole Book? How could you, in the Face of 


this Paſſage all the time contradicting you, in the 


very ſame Page of your own Book, roundly af- 
firm, that Dr. Clarke could never intend to oppoſe 
the external Part of poſitive Duties, to the internal 


Part of moral? Tis undeniable he does ſo, you 

have ſhewn it your ſelf; and if you did not fee it, 
it ſhews in what Light you look upon Dr. Clarke's | 
Writings, how quick-ſighred and officious you 


are to ſpy or make Faults for him, and how blind 


to things that ſpontaneouſly appear in his Juſtifi- 


cation; if you did fee it, and yet choſe thus to 
miſrepreſent him, I leave it to your ſelf, as you 
ſeem to have a Talent in giving ſignificant Names 
to Things, * to call ſuch Practice by the Name 
ds EE VV 

This then undeniably is one Part of Dr. Clarke's 
Meaning, that the barè Participation of the Sa- 
crament, without the moral Diſpoſitions that 
ſhould attend it, and which it is a Means to ex- 
erciſe and improve, is of no Service or Conſe- 
quence to us. Theſe good Diſpoſitions therefore, 
that ſhould accompany this Ordinance, he ex- 
plains, and recommends, and ſhews the Neceſſi- 


ty of; p. 317, 318, 319. but then, as the Exer- 


ciſe of thoſe good Diſpoſitions in certain Acts, 
is in order to live well in general, to diſpoſe us to 
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Ken. p. 21, 65, f 
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for, nor beneficial without it, and therefore not 


x 


FS 
the Practice of all moral Virtues; therefore ano- 
ther Part of his Meaning is, that even the due 


Performance of thoſe religious Acts, in the pro- 


per Exerciſe of the good Diſpoſitions it requires, 
as the Nature only of Means to an End, which 


zs, living as becometh rhe Goſpel of Chriſt: We 
exerciſe theſe good Diſpoſitions in theſe Acts, to 


make em ſtrong and powerful, the reigning Prin- 
ciples within as, that may influence us in our fu- 
ture Lives. Therefore theſe religious Exerciſcs, 
however well performed for the Time, are not 
be compared with the moral Virtues they ſhoui! 


train us up to in our After-Converſation, not to 
be compared. with a Life of Virtue, nor of any 
Benefit without it. For, if by any Viciouſue/s in 
the Courſe of our Lives we contradict this ſolemn De- 


votion, we forfeit all Claim to any Benefit from 
it; Expoſ. p. 315. it becomes then like Seed /own 
on ſtony Ground, that, however it may take Root 
for a Time, brings no Fruit to Perfection; like 


the Tree, that after Cultivation brought forth 
Leaves only; or like the Graſs growing on the 


Houſe-Top, which withereth before it be plucked up. 


So that though we eat this ſpiritual Meat and drink 


this ſpiritual Drink, God will nevertheleſs be diſ- 


Ee with us, as he was with the Fews, if we 
fall from our own Stedfaſtneſs ; by not abiding in 
Chriſt, and bringing forth Fruit, however we are 


united to him in this Ordinance, we may be caſt 


Forth as withered Branches : John xv. 5, 6. There- 


fore, ſays Dr. Clarke, p. 320. let every one, af- 


ter he has examined himſelf, and got proper 
_ Qualifications at preſent for this Ordinance, re- 


member, © hat the End of all Religion is Sobrie- 
& ty, Righteouſneſs, and Godlineſ. To ſuch a 
Life of Righteouſneſs and moral Virtues, theſe 
Ordinances are only Means, neither Equivalents 


to 


[ 


[ 39 } 

to be compared with it; for he that in theſe things 
ſerveth Chriſt, is acceptable to God and approved of 
Men. | | | 

Thus we have aſcertain'd Dr. Clarke's Meani 

from expreſs Paſſages out of this and his other 
Book, and not by a he muſt be ſuppoſed to 
nean — he could never intend 
it would be foreign without one Quotation 
from the Expoſition, that abounds with Expreſ- 


ſions of this kind, to ſhew his clear Senſe: And 


it plainly appears, that Dr. Clarke had no Deſign, 
and does not once attempt, to compare one poſi- 
tive Duty with one moral; when they ſtand in 


Competition, he does not ſay, a moral Duty is al- 


ways to be preferred to a poſitive one; which is 
the miſtaken Notion that our Remarker contends 
againſt, (imagining it to be Dr. Clarke's, when 


it's all the while Archbiſhop Tillorſon's,) with fo 


much Teal, throughout his whole Treatiſe. 
Dr. Clarke makes no ſuch Compariſon, of one 


moral Virtue with one poſitive, in order to deter- 
mine which is to be preferred; ('tis our Remark- 


er himſelf has raiſed the Diſpute:) He had only 
two falſe Opinions in view about the Sacraments, 


that he labours to confute. One was, as he tells 


us, p. 313. The unintelligible Notion of ſome, that 
there was a certain Grace and Virtue annexed to the 
external Participation of the material Elements In 


oppoſition to theſe, he ſays, © Thar receiving 
1 U 


CL 
0 
& 


to excite and improve good Diſpoſitions in us; 


** 


red with theſe Diſpoſitions, nor can be of any 
« Benefit without them.” The other Miſtake 
he defigns to correct, p. 312. was of thoſe, who 
imagine, that in the Sacrament their Sins are of courſe 
pardoned, to the Commiſſion of which they rethrn re- 
gularly again; by which they turn the Grace of God 

| into 


if be did, 


the material Elements was deſigned as a Means 


therefore the Ule of them is not to be compa- 
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Paper, that fo important a Queſtion, in which 


[49] 


into an Encouragement to continue in Sin. Againſt 
ſuch Men as theſe, he ſays, © That the worthy 


cc receiving the Sacrameat is a Means to train us 


. up to the Practice of all moral Virtues, and 
„ therefore is ineffectual and of no Value without. 
e a virtuous Life, and not to be compared with it.“ 


So that there's not a Word we ſec, either in the 


things he cautions us againſt, or the Cautions 


themſelves that he gives us, which implies, or 
ſounds like a Compariſon between one poſitive 
and one moral Duty: But all is directed, either 
againſt the unworthy receiving the Sacrament for 


the time, or fruſtrating the Deſign of it by a vi- 


cious Courſe of Life afterwards. 
And now, what has The Nature, Obligation, 


and E Hcacy of the Chriſtian Sacraments to ſay a- 
_m_ this Senſe of the Expoſition, thus undenia- 
bl 


y proved? Why, it allows all this to be very 
right and juſt; The outward AF performed without 
good Diſpoſitions, and a Life of Virtue, is nothing 


worth in moral Account: p. 13. And however it 


had repreſented ſuch a Compariſon between the 


outward Act and inward Piety, as a Fallacy, a 
ese o{£0dG- in Dr. Clarke, p. 13. yet, it ſeems, 


the Prophers themſelves make the ſame Compari- 


| ſon, and the ſame Determination upon it: Nat. 
Kc. Sacr. p. 28, 34. But if Dr. Clarke could be 


made to ſay ſomething elſe, could be made to ſay 
that one poſitive Duty, conſidered in the Whole, 


ſo as to include both rhe internal and external Part 


of it, is not to be compared with one moral Daty ; 
P- J. he could eaſily ſhew him his Miſtake, Al- 
though then Dr. Clarke makes no ſuch Compari- 
ſon, as I have abundantly ſhewn, ſo that he is out 


of the Queſtion, howeyer it's determined; yet, 


that ſo nice diſtinguiſhing a Treatiſe as the Nas. 
&c. of Sacr. may not quite be rejected as waſte 


the 


. [ 41 ] 
the Honour of inſtituted Religion is contained, as this 
is, viz. Whether a Man, if he ſhould be often call'd 
upon to do moral Duties, to the general or total Negs 
left of poſitive, ought not ſometimes to omit the mo- 
ral, in order to do the poſitive; p. 26. (which I 
take to be a Queſtion of ſo little Conſequence, a_ 
Caſe that will ſo rarely, if ever, happen; ſince 
it will be always poſſible to do poſitive Duties, 
when moral are ſatisfied, that I think it need not 
be conſidered; ) may be cleared.up, to the Satiſ- 
faction of our Remarker's unknown very worthy 
Friends, who will be better able to judge, when 
they hear what can be ſaid on the other Side; we 
will give our Remarker his own Play, we will 
ſee how well he is able to defend a Cauſe, when 
he has the Liberty of chuſing his Side; and do 
therefore affim, that the right and worthy Per- 
formance of a poſitive Duty, is not to be compared, 
nor of equal Worth, with a moral Duty; ſo that if 
two ſuch Duties ſhould at the ſame time ſtand in 
Competition, the moral Duty, we maintain, is 
to be preferred to the poſitive; and ſo perpetu- 
ally, as often as ſuch a Caſe happens, though it 
be to the entire Neglect of the poſitive Obſer- 
vance. And every Chriſtian ought to chuſe, with 
Archbiſhop Tillotſon, Nat. &c. Sacr. p. 77. rather 
neyer to receive the Sacrament, than take away 
any Man's Life, or his good Name about it, or vi 
olate any other oral Duty. This, I think, is 
the fair State of the Queſtion; for that which is 
in all Caſes to be preferred, is certainly moſt ex- 
cellent and obligatory; that which is always to 
be poſtponed for the ſake of the other, is lels ſo. 
To prove then, that moral Duties are always 
thus to be preferred before poſitive, I will not rea- 
ſon from the beneficial Tendency of Things, or 
their Connexion with the God of the hole; I will 
not conſider what depends 9 paying a conſcienti- 
| | . 045 
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ous Obedience to a poſitive or moral Precept, in any 
particular Circumſtances, in order to ſhew which 
is to be firſt obeyed: Nat. &c. Sacr. p. 25, 68, 
69. To make the beneficial Tendency of things, 


in any particular Caſe, the on. Rule of 5 
one thing before another, as it tends to found all 


Duty, not on natural and neceſſary, but pruden- 
tial Reaſons; ſo is it a very uncertain, dangerous, 
and falſe Principle, as our Author applies it. Tis 
an uncertain Rule, and not fit for us to be guided 
by alone, becauſe we are not capable and ſuffici- 
ent Judges, what things will be moſt beneficial 
to the Good of the Whole, upon the Sum of 


Conſequences that will happen from them: How 


can a Man underſtand his own Ways? What is 
right and wrong, or more or leſs fo, lies before 
us; 'tis contained in our own Ideas: What is moft 


beneficial for the Good of the Whole, depends 


on fortuitous Events, inviſible Contingencies, out 
of our Power to controul, and beyond ourReach 
to comprehend. So that by this Rule, if this be 
the only Mark of Preference, we ſhould often 


determine what we ought to do in any particular 
_ Circumſtances very uncertainly and improperly : 


Making this the only Standard to determine what 


is Duty, or what is more ſo, (though it may fome- 


times be a good Help among other things to do 


it,) would bring the ſame Confuſion into Mora- 


lity, as leaving Subjects to act moſt for the com- 
mon Good, ould into Government. But this 
is not the worſt: *Tis not only an uncertain, but 
likewiſe a dangerous and falſe Rule to prefer Acti- 
ons by, as our Author applies it. For though in- 


_ deed it is, and muſt be, the effential Property of 


the Law of Nature, of what is right and fitting 
in itſelf if it be aniverſally obſerved, to be uni- 


verſally beneficial to the Good of the Whole, it 
being nothing elſe but keeping Things in their 


proper 
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proper Place and Order, treating them according 
to their Natures, in which the Good and Hap- 1 
pineſs of the Whole, and of every Part, conſiſts; 1 
yet it will not follow from hence, chat what in 1 
any particular Circumſtances is zow molt bene- 1 
ficial to the Good of the W hole, is therefore a- 

reeable to the Law of Nature, and right and 

t to be done. For if the Machine is diſorder'd, 

an unnatural Motion may be beneficial to it: If 

the World is corrupt, the State of Things em- 

baraſs'd and diſtemper'd, many things that are in- 
different, many things that are wrong in them 
ſelves, may be, in certain Circumſtances, more 
beneficial to it, than things that are naturally fit, 
and right to be done; juſt as it may be moſt be- 

neficial to a ſick 3 to be deceived into a 
Cure. Hence we find ſome things permitted by 
particular Civil Laws, and even by the general 
Law of Nations, which are thereby adjudged to Tull 
be for the Good of the Whole, which, letting 1 
aſide thoſe Laws, are by no means fit and reaſon- 1 
able. Thus the unjuſt Acquiſitious of a ſolemn _ bw 
War are confirmed to the Poſſeſſor; what is + x 
gained by an unequal Bargain, is allowed to be | 
kept, by moſt Civil Laws : Bur nevertheleſs, 
ought a Man to chuſe, upon account of the be- . 
neficial Tendency, to keep the one or the other? 
Is it not right, and his Duty, to reſtore both to _— 
their proper Owners? Ought a Man to kill an 8 
innocent Perſon, without his own Conſent, over i 
whom he has no Power, that did not hinder a 1 
Nation, in its Defence, if thereby he could ſave ll 
a Nation from Ruin? Ought a poſitive Duty to 1 
be preferred before a moral one, when ſuch is the 1 
corrupt State of the World that unleſs it is pre- 1 
ferred they will conclude Religion is neglected, 1 
and therefore will be apt to ſet light by it; ought, !, = 
I lay, a poſitive Duty to be preferred before a 1 
; "SS moral! 
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moral one, becauſe it will by that means have a 
beneficial Tendency to prevent this falſe Conclu- 
fion and Abuſe the World will be apt to make, 
if things go otherwiſe? (Which is all the mighty 
Benefit our Author pleads for the Preference of 
poſitive Duty in any Caſe.) Theſe Queſtions an- 
{wer themſelves: No one, but our Remarker, e- 
ver made the beneficial Tendency of an Action 
in any particular Circumſtances, the only Reaſon 
for preferring that Action before others. But when 
Biſhop Cumberland and other Authors ſay, that 
ſuch Actions are Duties, becauſe of their benefi- 
cial Tendency to the Good of the Whole, they 
mean, not their beneficial Tendency in particular 
Circumſtances and Conjunctures, ariſing from the 
Corruption of human Nature, and the diſorder'd 
State of Things; but they mean, the natural and 
neceſſary Beneficialneſs of that Scheme of Acti- 
ons they give us, if they are univerſally obſerved, 
to promote general Good in all Caſes: So that 
they deſcribe only the Law of Nature, by that 


eſſential Property of it. 
And when other Authors reaſon, as they ſome- 
times do, from the apparent beneficial Tendency 
of Things in particular Circumſtances, to ſhew us | 
which weought rather to incline to, (as this is one 
Motive to incline us,) they do it always in things 
that are indifferent, or equally good and right in 
other reſpects: When, with the Apoſtle, two 
Things are lawful, then they chuſe what is expe- 


dient, then they conſult the particular Uſes of 


this thing above another, according to the State 
of the World; but never, when the Queſtion is, 
(as it is here) whether they may violate the Law 
of Nature, omit. what that commands, in order 
to do ſome other indifferent Action, upon account 
of its being likely to do general Good. To ſee 
the Lawfulneſs or Unlawfulgels of this, we muſt 
Wy jĩ;éõ W T conf 
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conſider the Reaſon and Nature of the Thing, 1 
whether this Action, enforced by a divine Com- 1 
mand, could, or was deſigned to diſpenſe with 1 
the moral Duty; and not barely the beneficial XK 


Tendency of it. For they corrupt and debauch ' _ 
« Morality, ſays Tully, that ſeparate the utile from e 
the honeſtum;” for this will juſtify that Conſe- f 1 
quence, Let us do Evil, that Good may come. But if = 

we ſhould allow, for Argument's ſake, (however l 4. 

falſe a Principle it appears to be,) that the great- 1 
er beneficial Fendency of a thing in particular _ 1 
Circumſtances to the Good of the Whole is a 8 


ſufficient Reaſon why it ſhould be preferred; this 
will not prove, that moral Duties are not always 
to be preferred before poſitive, according to our 
Remarker's own Suppoſition, and the Reaſonin 
he has built upon it. For all the beneficial Ten- 
dency, as he has repreſented it, is in moral Vir- 
tues; and in poſitive Duties, only as they tend to 
promote moral: Nat. &c. Sacr. p. 21, 22. But 
not to inſiſt on this Conceſſion, What is this 
mighty Beneficialneſs of poſitive Duties to the 
Good of the Whole, that gives them this Prefe- 
rence with our Remarker in ſome Caſes? The 


Sum of it is, p. 26, 68. that the Obſervation of 1 

poſitive Duties, particularly the two Sacraments, 1 
raiſes the Mind to God the Father, Son, and Holy Ghoſt, .. 
Angels and Archangels, &c. and begets Diſpoſitions w_— 
proper for living in that bleſſed Society; they are _ 
therefore m0f# perfective of Man's Nature, and pro- = 
ductive of the general Happineſs hereafter z where- = 

1 


as, moral Viriues, ftriftly ſo called, Iook no higher 
than the temporal Happineſs of Society, of the whole 
Community of Mankind. p. 70. © And as to the 
„ general Good of the World in this Life; as 
the frequent or conſtant Neglect of the Sacra- 
* ments upon any account, would amount to a 
Contempt of them, would be of ill Example 
r . 1 B10 
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ce to the World, make other Men neglect them, 


* and therefore Chriſtianity, which is ſupported 


„ by them; when this is likely to be the Caſe, 
& receiving the Sacrament may be of the moſt 


“ beneficial Tendency to the general Good, by 
& ſupporting the Face and Credit of Religion; 


* which is of ſuch Advantage to the Good of 
4 Society, as it ſecures and enforces all ſocial and 
© moral Virtues, that more depends upon keep- 
ing up a Face and Senſe of Religion in the 


« 
cc 


* long be able to ſubſiſt without it.” p. 26, 68. 


In anſwer to this, we allow, that Chriſtianity, of 
all other things, is of the moſt happy Influence to 
human Society, as our Author ſuppoſes; contain- 

ing the molt perfect Syſtem of Morality, enfor- 


cing it on the ſtrongeſt Motives, and directing it 


by the beſt Principles: And therefore that it cer- 
tainly is of the utmoſt Conſequence to the Good 
of the World, to have it ſupported, to prevent 
its being neglected. But that prefe 
Duties before poſitive, omitting the Sacrament 
to do an Act of moral Virtue, will bring Reli- 


erring moral 


gion jaſtly into Neglect or Contempt, or that do- 
ing the contrary will preſerve it from Contempt, 
or that i it would, it ought to done, conſidering 
all Circumſtances, we abſolutely deny. For our 
Remarker allows, that in a ſingle Inſtance, it is 
right to neglect the public Prayers of the Church, 


or the Sacrament, in order to do an Act of moral 
Virtue: p. 26. A Man does not ſhew a Contempt 
of Religion therefore, that neglects theſe Ordi- 


nances, for this Reaſon, ſometimes. Put the Caſc 
then, that this happens often, or always; that he 


is always prevented from receiving the Sacrament, 
by ſome Occaſion of doing good, that juſt then 
offers irſelf to him, Every one of theſe Acre, 


Conſi- 


„World, than upon any moral Virtues; for if 
that was once loſt, moral Virtues would not 
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„ gion themſelves.” p. 26. 
nee, ſuppoſe the World ſhould make this Con- 
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conſidered ſingly, as our Remarker allows, ſpeak 


no Contempt of the Sacrament or Religion; how . 


then can the Sum of them all, when they are 
done on the fame Principle, ſhew a Neglect in ge- 
neral, that is not contained in the Particulars? 

How can the Number make that criminal when 


repeated, chat was innocent and right in the ſin- 


ole Act? “ Yes, ſays our Remarker, the Num- 
ber makes an Alteration; for the World, ſeeing 
him neglect the Sacrament fo often to do mo- 
“ ral Duties, will conclude, that he deſpiſes the 


« Sacrament, rejects inſtituted Religion, and ſo 


&« will be brought to be indifferent about Reli- 


truction of his ſo often neglecting the Sacrament 
for the ſake of moral Duties; our Remarker will 
allow me, that this is a falſe Conſtruction that o- 


thers make of his Actions, for want of duly con- 


ſidering them: The Man himſelf does not do any 
one of theſe Actions out of a Neglect or Con- 

tempt of rhe Sacrament, not out 
_ neſs, or becauſe he thinks it of no Conſequence, 
or inſtituted Religion of no Force, or that it's no 
Part of his Duty to receive it; no, he acts upon 


quite other Reaſons, which are conſiſtent with 


the Reverence due to the Sacrament and Religi- 
on, and therefore his preferring moral Duties is 
no juſt Occaſion of the Contempt of the Sacra- 


ment. To conclude from hence, that he neglects 
inſtituted Religion, is a falſe Conſequence, owing 


to the Corruption of the World, and not the 


Tendency of his Way of acting. All the Bene- 
ficialneſs then of preferring, in this Caſe, recei- 


ving the Sacrament before a moral Duty, 1s, to 
prevent this falſe Concluſion, and the Effect of 


it; and is not therefore ſuch as is natural and ne- 


ceflary, and the proper Effect of the Action, but 
ö dh . 


Admit this Conſe- 


any Profane- 
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„ 
it ariſes from the Error and Corruption of human 
Nature, its wrong Judgments of Things, which 
it is to prevent. This, as I ſaid before, is the be- 
neficial Tendency taken from particular Circum- 
ſtances, and the corrupt State of Things, which 
our Remarker, on his own Authority, makes a 
Rule for preferring one Action to another, poſi- 
tive before moral. The World is corrupt; they 
e will think, if a Man neglects the Sacrament 
& often to do moral Duties, that he deſpiſes the 
« Sacrament; (though he really does not, but 
& reyerences it, as he ought;) hence they will 
ce be brought to deſpiſe, and throw off all Reli- 
© gion: To prevent then this evil Conſequence, 
e occaſioned by the Corruption of the World, 
& it will be right to prefer a poſitive Duty before 
a moral, though otherwiſe a moral Duty ought 
4 to be preferred.” But muſt a Man neglect a 
Point of Duty, for fear bad Men ſhould make a 
falſe Conſtruction of it? Is this our Remarker's 
Divinity? Muſt our Saviour neglect healing on 
the Sabbath Day, becauſe the Jews would con- 
clude from it, that he was not of God, and be 
therefore prejudiced againſt his Religion? No; 
it's neither right in itſelf, nor beneficial to the 
World, to act thus in Conformity to their Mi- 
ſtakes. *Tis more beneficial ro them, to ſhew 
them their Error, as our Saviour did; to teach 
them to reaſon right of Religion, and underſtand 
the true Deſign of it. Nay, it is moſt for the 
Service and Support of Religion, not to make it 
bend thus to Men's particular Humour, and with 
a fort of pious Fraud, to deceive Men into an 
Opinion of it; and ſometimes to extol Morality 
above poſitive Duties, ſometimes poſitive Obedience 
above Morality, as Occaſion requires, and ac- 
cording to the different Turn and Humour of 
of the World: Naz. &c. Sacr. p. 79, 80. This 
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is not for the Service of Trutb, nor, conſequent- 
Ip, of Religion. But the beſt Support of Reli- 


gion is, to ſhew it in its native Excellence and 
real Intention, to ſhew it is a beneficial Inſtitu- 


tion, not deſigned to clog and obſtruct, but pro- 
mote and ſubſerve to, doing Good; which will 


render it amiable and comfortable to the Good, 


and blaſt the Hopes of the Infidel to overthrow 
it, by maintaining that chiefly which Tafidels have 
the greateſt Averſion againſt, namely, Chriſtian Pra- 
fice; Rem. p. 91. and by purſuing that Order of 


Action which Chriſtianity itſelf recommends, 


which requires Mercy, and not Sacrifice, as I ſhall 
ſhew more hereafter. All which is at once ob- 


ſerving its Rules, maintaining its Dignity, and 


ſupporting not its Face only, and Form, bur its 


_ Subſtance and Power; without which its Face 


would either ſoon diſappear, for the kingdom of 


heaven will be taken, and given to @ nation bringing 


forth the fruit thereof; or be turned into ſuch a 
frightful Appearance, that we ſhould not know 
what manner of ſpirit it is of; as it was, by this 
very means, in the Jewiſh and Roman Service. 


Thus then preferring moral Duties in all Caſes, 


conſtantly, before poſitive, does not tend of it- 

ſelf to bring Religion into Neglect or Contempt, 

but rather the contrary; to ſupport it in its true 
Luſtre and Glory, to exhibit its light before men, 

that they may ſee its good works, in which all its 

Honour, Value, ana Uſe conſiſts. And if Men 
ſhould conclude, (which no wife Men will) that 

Religion is neglected, becauſe its poſitive Pre- 

cepts are poſtponed to moral, *tis their own Fault 

that they make this falſe Judgment: A Man muſt 

not neglect his plain Duty, to do a thing that 
may perhaps be beneficial to prevent the evil Con- 

ſequence of this Miſtake; and it is more benefi- 

cul to the World in general, to act fo, as to correct 
hs and 
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50 
and ſet right, not give into the falſe Concluſion; 
and therefore always to prefer a moral Duty before 
a poſitive one. TY | 

As to the hereafter Advantage to the Good of 
the Whole, that he aſcribes to the Sacrament, 
that it tends to raiſe our Minds up to God the Ta- 
ther, the Son, and the Holy Ghoſt, &c.. I anſwer, 


that moral Duties likewiſe tend to raiſe up our 


Minds to God. the Father, the Son, and the Holy 
Ghoſt, &c. (whatever is the Meaning of thole 
Words) and with this Advantage above the o- 
ther, that none of the good Diſpoſitions acquir'd 
by moral Duties ceaſe, Charity never faileth, when 
Faith ſhall be reſolved into Sight, and Hope into 


_ Fruition. Moral Virtue makes us perfect, as our 


Father which is in heaven is perfect, creates a Simi- 
litude of Diſpoſition, and therefore a Foundation 


of Happinels; it tends to make theſe Diſpoſitions 


more ſtrong and habitual in the Mind, than the 
Exerciſe of them in poſitive Duties does, as much 
as Practice improves and ſtrengthens beyond Con- 


templation: It brings our good Diſpoſitions to 
the Teſt, proves them to be real, and genuine, 


and well- grounded, and not ſudden Emotions of 


Paſſion, that may fail, and not be able to ſur- 
mount the Difficulty of Practice; it being eaſy 


to exerciſe Love to our Neighbour, when it coſts 
us nothing; but who/o ſeeth his brother have need, 


and ſhutteth up his bowels of compaſſion from him, 


how dwelleth the love of God in him? Nay, what 
is peculiar to moral Duty, which poſitive has no 
Share in, in relation to future Happineſs, is, that 


it maketh us rich 7owards Cod, rich in good works, 
layeth up in ſtore a good foundation againſt the time 
to come, ſo that a cup of cold water ſhall not loſe its 


reward. It createth us as many Occaſions of Plea- 
fure and Happineſs hereafter, as we have had of 


Joy; 
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Joy, as we have had Objects of Charityz and 
creates various Relations betwixt us, by our ha- 
ving been mutually helpful to one another, by pro- 
voking to love and good works, which we ſhall for 
ever rejoice in. So much then does moral Vir- 
tue or Duty contribute to the general Good here- 
after, that it ſtrengthens the good Diſpoſitions, 
that are the Principle of our Happineſs hereafter, 
better than poſitive do; it gives us new Objects 
of Pleaſure and Delight, is the Foundation of our 
rejoicing with one another in another World; 
and the pokitive Happineſs that will be given us, 
will be in Proportion to our active Virtue, to the 
Good we have done by the Talents God has gi- 
ven us. So that in every moral Duty we fep far- 
ther towards Heaven; in poſitive, we fit down to 
. conſider, and refreſh our ſelves for the Journey, 
When two Duties therefore offer to be done, 
one a poſitive, the other a moral, if we ſhould 
ask, with our Remarker, in order to fee which is 
to be preferred, what general Benefit depends upon 
paying Obedience to either of them; which has the 
greateſt Benefit attending it for the general Good here 
and hereafter ; it appears, that a moral Duty ought 
conſtantly to be preferred, . even upon this Rule 
of Preference, before poſitive, as being vaſtly 
more beneficial, both for this World and ano- 
_ „ 
But becauſe the Tendency of Things at pre- 
ſent to the Good of the Whole, is, as I have 
ſhewn, a dangerous and improper Rule of Prefe- 
rence 3 for the Truth is, we are concerned 
with Particulars, and are not to value the general 
Benefit, no more than a Judge, as Ariftotle ſome- 
where ſpeaks in his Rhetorick, is to conſider in 
his' Determinations the Good of the Communi- 
ty, ſetting aſide the clear Senſe of the Law: Ge- 
neral Bencficialneſs, and what will promote it, is 
„ n already 
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[ 32] 
already determined to our hands by the Law of 
Nature, which we are ſtrictly to purſue : There- 

fore ask not what it is moſt beneficial, but ask 
what is lawful and fitting to be done; ask, whe- 
ther a poſitive Law of God can ſuperſede, or di- 
ſpenſe with, the Obligation of a moral Law, and 
whether it was deſigned by God to do it: If it 
could not, all the Beneficialneſs in the World ſig- 
nifies nothing. 24 i nd 
From the Nature then of moral and poſitive 
Duties, as before explained, I ſhall endeavour to 
prove, that oral Duties are always to be prefer- 
red before poſitive, when they ſtand in Competi- 
tion; and that a poſitive Law neither can, nor is 
intendedsto diſpenſe with any Part of the moral 
Law. 5 +, 
Poſitive Duties then, I ſaid, were ſuch as were 
not fit or unfit, in the Nature of Things, to be 
done or avoided but were unlawful, becauſe pro- 
hibited, or fir, becauſe commanded, as * Grotius 
_ expreſſes it: Whereas moral Duties were founded 
in the Reaſons and Fitneſſes of Things; becauſe 
Things are conſtituted, and exiſt in ſuch! a man- 
ner, therefore its fit to do certain Actions to them, 
and avoid others; otherwiſe we don't treat them 
as they are. And from hence it will follow, that 
as long as the Sameneſs of Relations continues, ſo 
long a Sameneſs of Fitneſs, and conſequently a 
Sameneſs of Duty, will continue alſo. And there- 
fore, Things continuing the ſame, the Law of 
Nature is immutable; no Power can make it fit, 
that Things in the ſame Condition ſhould be treat- 
ed differently; make that not to be right, that 
the Law of Nature declares is ſo. This our Re- 
marker allows to be true in negative moral Du- 


ties; they bind ſemper, ad ſemper, & pro ſemper : 


ent. de Fare Bel. & Pac. Cap. I. f. 10. 


=} 7298} 
Wat. &c. Sacr. p. 77. His School-men, it feems, 
tell him ſo. It would have been kind in him, as 


be writ to clear up this Matter, to have told us 


why they do fo, and why affirmative moral Pre- 
cepts do not do the fame; but fince he has wiſely 


avoided it, we will oblige him and his worthy 
Friends ſo far, as to take up his Office where he 


has ſlurr'd it over, and endeavour to ſet this thing 
in a true Light. Negative moral Precepts then, 
that require us to avoid Injury of all Sorts, are 
conſidered as binding us conſtantly and immuta- 
bly; firſt, becauſe it's always in our Power to 
forbear doing a thing that is injurious; but eſpe- 


cCially, becauſe, where there is one evil Circum- 
, © »ſtance in an Action, as we are ſure there is in vi- 


olatiug other Perſons Rights, there the Addition 
-of any other Circumſtances to it, even that of ge- 
neral beneficial Tendency, cannot deſtroy that 
evil Circumſtance, and make the Action good: 
Whereas, in moral affirmative Precepts, that re- 


quire us to do certain good Actions, it is not al- 


Ways in our Power to obey; and beſides, theſe 
good Actions may, by the Addition of ſome other 
bad Circumſtances, with which they may be ſome- 
times attended, be made evil, and contrary to an- 


other Law of Nature. Thus, in the Cafe that 


Seneca puts, it is good in general, and command- 
ed by the Law of Nature, 0 be grateful to our 


Benefactors; but if a Tyrant requires us to expreſs 


our Gratitude for Fayours received, by adhering 
to, and aſſiſting him to oppreſs his Subjects, ſince 
we cannot ſhew our Gratitude without that evil 


Circumſtance, prohibited by another Law of Na- 
ture, it does not bind us in that Cafe. So again; 


the affirmative moral Law requires us to obſerve 


our Promiſes; but if it be out of our Power, or 


if they are made about an Action in itſelf oy” 
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ful, they do not * oblige us. In ſhort, in all Caſes, 
where vitium continuatur in actu, as Writers upon 
this Subject ſpeak, the moral affirmative Laws do 
not bind us; becauſe, properly ſpeaking, they are 
not Laws of Nature in theſe Ces, the Things 
are not fit to be done. So that the Whole comes 
to this; the affirmative Laws of Nature are not 
at large explained, with the ſeveral poſſible Cir- 
cumſtances they may be attended with, but only 
deſcribed in general; and ſince they are ſo, Cir- 
cumſtances may happen, not taken notice of in 
the general Law, that may make the Things com- 
manded in general not fit to be done; but, ſet- 
ting aſide theſe Circumſtances, the general affir- 
mative Command, or taking in theſe Circumſtan- 
ces, what the Command in that Caſe declares 
right to be done, is of as conſtant immutable Ob- 
ligation, as any negative Law of Nature. For 
why muſt I never invade my Neigbour's Proper- 
ty, but becauſe, if I do, I ſhould contradict that 
Fitneſs that there is, that every one ſhould have 
his own? Why muſt I not be ungrateful to my 
Benefactors, but becauſe, if I do, I ſhall contra- 
dict that Fitneſs that there is, that a Perſon that 
had received Favours ſhould endeavour to return 
them? Which has the Force of a Command, and 
is, according to 4 Grotius, equally immutable with 
a negative Precept. Here then, firſt, I would 
ask our Remarker, ſince God can alter the Right 
of Things, by virtue of his ſuper- eminent Domi- 
nion, by an expreſs Command, fo as to give us 2 
Right to invade other Men's Goods, as he did 


* Grot. de Jure Bel. & Pac, Lib. II. C. xi. f. 8. 


F 2 1 hie objiciat quiſquam jus naturæ eſſe immutabile, 
ac proinde à Deo nihil in contrarium potuiſſe conſtitui: Id 
enim verum eſt in iis quæ jus naturæ vetat aut præcipit, &c. 


Orot. de Jure Belli & Pacis, L. I. C. ii. 5. 5. 
= the 
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the Iſraelites, without Guilt; or their Lives, as 
he did Abraham; ſince he can thus deſtroy the 
evil Circumſtance in theſe Actions, for what Rea- 
ſon he ſays, p. 77. that the negative moral Precepts 
bind always, even againſt a poſitive Command? 
Why is it not as right, ſometimes to violate a ne- 


gative Precept, in order to obey God's poſitive 


Command, as he ſays it may be, to violate an af- 
firmative moral Precept for the fame Reaſon? If 
it may be ſuppoſed in ſome Circumſtances, that 
God intended his general poſitive Law ſhould be 
preferred before an affirmative moral Duty, upon 
account of the greater Beneficialneſs of it; Why, 
in the ſame Circumſtances, ſhould it not be ſup- 
poſed, that he deſigned it ſhould likewiſe be pre- 
terred to a negative moral Duty; ſince he could 
equally make it right to do ſo? If he ſays, that 
it's neceſſary God Almighty ſhould give an ex- 
preſs Command for that purpoſe, to ſuperſede a 
negative Duty, and a general one is not ſufficient 
to warrant us to do it, becauſe it muſt be inter- 


preted conſiſtently with the Law of Nature; 1 


reply, that a ſpecial Command is equally neceſſa- 
ry to ſuperſede the Obligation of an affirmative 


moral Precept, for the very ſame Reaſon. This, 
1 am afraid, will remain a Difficulty upon our 


| Remarker, and his Way of conſidering this Que- 
ſtion, ſuppoſing we ſhould allow, that God Al- 
mighty, by a general Command, could ſuperſede 


the Obligation of an affirmative moral Law. But 
that ſuch a Command cannot make any Action 


that is fit to be done at any particular Time, and 


therefore a moral Duty, fit to be omitted at that 


Time, and to give place to an Action that is in- 
different in itſelf, and has no natural Fitneſs, ap- 


pears from hence; becauſe, ſince God Almighty's 
Authority over us is founded in the Fitneſs of 


Things, if he ſhould command me to neglect an 
AAA ern Action 
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Action that is fit in itſelf, to do one that is indif- 
ferent, without expreſſly altering the Relations of 
Things, he would thereby deſtroy the Authority of 
the Nene of Things with me, and, by conſe- 
quence, his own Authority founded upon it: Juſt 
as a Contract of Treachery and Unfaithfulneſs de- 
ſtroys itſelf, by overthrowing the Frinciple of 
Faith, in which it is founded. For why does a 
Creature obey his Creator, but becauſe his Rea- 
ſon tells him it's fit it ſnould be ſo? Suppoſe then 
the Creator to command him to prefer an indif- 
ferent Action before a moral Duty, to tell him 
that he muſt not do what he ſees naturally fit and 
reaſonable in this Caſe, but ſomething elſe; for 


what Reaſon ſhould he do what appears naturally 


fit and reaſonable in any other Caſe? for what 
Reaſon ſhould he. obey his Commands? 


* 


If it be ſaid, that when God commands us to pre- 


fera poſitive Duty before a moral, it will not follow, 


that he commands us not to do what is fitteſt and 


beſt in itſelf; for that poſitive indifferent Action, 
as we think it, may in itſelf be much fitter to be 


done, than the moral Action; it might appear ſo 
to us, if we knew all Circumſtances, and it may 


certainly appear ſo to the Divine Mind, who un- 


derſtands the whole State and Conſequences of 


Things. Therefore, (to put the Argument for 


the Remarker much ſtronger than he has done 
himſelf,) as it is fit to prefer one affirmative mo- 
ral Duty before another, upon account of its great- 
er Goodneſs and Excellence; ſo it may be fit to 
prefer ſometimes a poſitive Duty before a moral 
one, and for God to command us to do ſo, be- 


cauſe he may ſee the poſitive Duty to be more ex- 


cellent than the moral. Unerring Wiſdom may have 
Reaſont, by which it conſtantly ſteers, that aut know 
nothing of. We cannot doubt but that where 
God lays the. greateſt Streſs, there are the greateſt 
2 5 Nea- 
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that will not obey but where he ſees Reaſons. ——= 
*Tis enough for any Creature, to know that the divine 
Wiſdom inſiſts upon it. Nat. &c. Saer. p. 27. 1 
_ aſſure you, Sir, you harangue excellently well: 

This would have founded. admirably and convin- 
cingly in a Pulpitz but in Controverſy we muſt 


not deal in Generals at this rate; we muſt not re- 


ſolve all into Darkneſs and unknown Qualities 
we muſt not make Myſteries incomprehenſible in 


Matters of Morality, as well as Articles of Faith; 
and therefore we muſt beg Leave to be a little 


more particular, before we thus ſhut up the Ar- 
* Firſt then, you will pleaſe to remem- 

r, that we are not againſt either believing or 
obeying God without Reaſon, in things we can- 
not 1 5 of; but contrary to Reaſon, in things 
that we can. When Reaſon ſays we muſt do a 


moral Duty, and the Command of God ſays at 
the fame time, according to the Caſe ſuppoſed, 
that it muſt be omitted, and give place to another 

{ proud of the 

Reaſon God has given us, as to think, that God 


indifferent Action: Here we are 


Almighty gave us Faculties, not to delude us, but 
ſuch as are ſufficient to direct us in our Actions; 


which our Reaſon would not be ſufficient to do, 


if it was not able to tell us what was morally right 
and wrong, Joo and indifferent. If there can 
be Reaſons for Things to be morally otherwiſe 
than our Reaſon repreſents them to us, then it is 
neither able to lead us to the Knowledge of our 
Duty our ſelves, nor be a Foundation of our be- 


ing guided by any other Being, not even God 
himſelf. And then, farewel all Duty and Obli- 


gation. Take away the Authority of Senſe, ſay 
we to the Romaniſis, when they defend Tranſub- 


ſtantiation, and you take away the Authority of 


Chriſtianity, that is np by e een 
12135 . Es Fn DY 
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by Sexſe. So, take away the Truth and Autho- 
107 of Reaſon, you take away the Divine Autho- 
rity, founded upon it. We are therefore fo ſau- 
%, as to affirm, that God has no Reaſons to us 
unfearchable, to think Things morally otherwiſe 
than we do, upon a fair Uſe of our Reaſon; nor 
to prefer a poſitive Duty as more fitting, when 
our Reaſon tells us a moral Duty is to be done. 


13 the Subject of a poſitive Duty is, as we 


Have proved, an indifferent Action, ſuch as is not 
naturally and neceſſarily productive of Good, nor mo- 
rally fit; for if it was, our Reaſon, as we fully 
comprehend the Action, would ſhew us the na- 
tural Tendency, 'neceffary Effect, and moral Qua- 
lity of it; or however, God would have always 
commanded it: And therefore, fince he has not 
done it, the Action cannot be naturally and neceſ- 
 farily ood, and fit to be done. All the Reafons, 
therefore, "that any Being, even God himſelf, can 
have for commanding it, can be only accidental 
und prudential; 3. e. God may ſee, from the Know- 
ledge he has of the State, Tendency, and Con- 
1 of Things, which we cannot, that this 
Action will be of Benefit to the World, ac- 
cording to the Temper it is in, and the Turn it 
Will wk to promote what is naturally good for 
them. Theſe are the only Reaſons the Divine 
Mind can poſſibly have for commanding this A- 
ion; and theſe are good Reaſons for preferring 
one Action before another, in Things that are in- 
different, or equally good and fit to be done: 
Where there is a Competition of Things that 
have both a natural and neceſſary Fitneſs, there a 


rational Being will prefer that that is moſt benefi- 


cial, becauſe it's moſt fit. But can God, or any 
other rational Being, think an indifferent Action 
more fit to be done, than one that is naturally fit 
2 — Prey becauſe 1 ic 1 pens by "em 

| ent 


[ 59} 


dent to be beneficial in a certain-Caſe? Can he 
therefore prefer and approve. of -it, before that 
which i is naturally and neceſſarily beneficial, and 
agreeable to the natural Relations of Things? | 
Does God Almighty act ſo himſelf? does he up- 
on any Account, by any Act of his own, deſtro' 
theRighteous with the Wicked? That be far from 
Lim, lays Abraham. Does he in any thing act 
contrary to the Relation of Creator to Creatures? 
Could he do any thing till Lot was, gone out of 
Sodom? Are not his Threatnings conditional? Does 
he not often repent of what he had purpoſed to 
do, for wiſe Reaſons, becauſe the moral Relations 
of Things alter; ſo chat he never. executes what 
he intended, contr ary to the Fitneſſes of Things? 
If he did, what Conception ſhould we have of 
the Rectitude of his Nature? What could we 
think of him, but that he was a Being that could 
prefer what was not naturally right and fitting, to 
.that which neceſſarily and eſſentially was ſo, for 
ſome Reaſons or other? And if ſo, Chriſtianity 
wight have been a Syſtem of any other Precepts 
than what it is; and inſtead of commanding us to 
feed the Hungry, cloath the Naked, (Fc. it might 
have commanded us all the Indecencies, and Im- 
moralities, and Foppery, that made up "the Hea- 
then Worſhip; and the Juſtificationof them would 
have been, that theſe, for ought we know, may 
be moſt excellent, and founded on good Realons, 
that God only knows: He is a proud and ſaucy 
Servant, that will not obey but where be ſees Rea- 
ſon. And thus we ſhould have loſt all the Argu- 
ment for Chriſtianity drawn from the natural Fit- 
neſs and Excellence of its Precepts, and it would 
be g the Level with the worſt of Superſtiti- 
But this is a Compliment no one yet paid 
TH blanity, but a Remarker that writes for its 
ee this is a neu- broached Hereſy, that wants 
1415 2 a Name 
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n 
a Name and Example in the Chriſtian Church, 


till our Remarker pleaſes to 280 it one. But our 


Remarker's Hereſy againſt eligion will do it as 


little Harm, as his pretended Defences of it have 
done it Good. We are ſure that the Judgment 
of God in moral Matters is according to what 
Reaſon thinks right; by making us think ſo, He 
hath ſhewed us what is good; to do juſtly, love mer- 
. Cy, and walk humbly with him, He appeals to us 
to judge of the Rectitude of his Actions and Na- 

ture, on our own Principles. He asketh us, M hich 
now thinkeſt thou was neighbour unto him that fell 


among thieves? And the Anſwer is, Go, and do 
likewiſe. So that righteouſneſs and judgment are 


. the habitation of his ſeat, mercy and truth go before 


his face. And our Remarker's Miſtake ſeems to 
lie in miſapplying thoſe frequent Expreſſions in 


Scripture, that God's ways are unſearchable, &c. 
to God's Judgment and Determination in moral 
Matters; which are never ſo 1 in Holy 


Scripture, but to God's prudential Dealings only, 


either by Appointment or Permiſſion, when all 
moral Relations are anſwered. Thus, upon God 
Almighty's wonderful Diſpenſation, in rejecting 


the Fews, and receiving the Gentiles into Chriſti- 
anity, for wiſe Reaſons, the Apoſtle breaks out 
into an Exclamation of Wonder; O the depth o 
the riches both of the wiſdom and knowledge of Co. 


Kc. * The ſame Apoſtle calls the Method of 
our Salvation by Chriſt, he w:i/dom of God in a 


* 


12 the hidden wiſdom, the breadth, the depth, 


and height, F which we could not comprehend. 
Much after the fame manner does holy | David 


expreſs himſelf, upon the wonderful Acts of Pro- 


vidence which he had obſerved. So wonderful 
and incomprehenſible were they, that he thought 


Kun. zl. 33. f Eßbeſ. ii. 8, || Fal. ni. 5. 


{81 
them ſcarce conſiſtent with God's moral Attri- 
butes; but upon due Recollection, he found, that 

God Almighty ſtill acted agreeably to them in 
_ theſe ſurprizing Diſpenſations. In the ſame man- 


ner Dr. Clarke expreſſes himſelf in juſtification of 


the Fitneſs of the Elements appointed in the Sa- 
craments. In Matters of this nature, * ſays he, 
 wphere we cannot, as in Matters of moral Duty, ar- 

gue concerning the natural Reaſon and Ground of the 
Obligation, and the original Neceſſity of the thing 
elf we have nothing to do but to obey the Com- 


mand of God. God is infinitely better able than we, 


to judge of the Propriety and Uſefulneſs of the things 
be inſtitutes, &c. So much is Dr. Clarte for o- 
beying without Reaſon in Things of prudential 


Appointment, that he does it for the very Reaſon 


our Remarker aſſigns; becauſe God is much bet- 


ter able to judge than we are: Only in moral 


Matters he thinks that God cannot act thus arbi- 

trarily, and unſearchably, and for Reaſons only 
known to himſelf. For where is it ſaid, either in 
Scripture, or any other ſober Writer, that God 
Almighty's Commands in moral Matters are 


founded on Reaſons to us unſearchable, and the 
Sublimity of the divine Counſels, and Ways of 


acting brought in Juſtification of them? If they 
were, ſo that he could require us to act different- 
ly from what Reaſon concludes to be fit and right, 


to prefer a poſitive Duty before a moral; he would 


overthrow the Authority' of Reaſon, and conſe- 
quently his own Authority founded upon it; and 
therefore cannot do it. I would obſerve, before 


Tleave this Argument, that though I have thus 


endeavoured to ſhew, that God Almighty cannot 
have Reaſons to us unſearchable, for-preferring a 


poſitive Duty. before a moral one; yet this was 


® Bupoſ. p. 292, 30. ef 73 
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not neceſſary for me to ſhew, to anſwer our Re- 
marker. He maintains, Nat. &c. Sacr. p. 26. 
that it may be right for us in ſome Caſes to pre- 

fer a poſitive Duty before a moral one, obey 


a 88 


7 
1 


neral poſitive Command, to. the Neglect of a mo- 
ral Duty: Admit then, that God Almighty may 
ſee Reaſons ſometimes to prefer a poſitive Duty; 
the Conſequence is, that a poſitive Duty ought 
to be preferred when theſe Reaſons take place. 
gut theſe Reaſons being, 'by ſuppoſition, unſearch- 
able to us, we cannot find them out unleſs they 
are told us; the poſitive Law is general, and docs 
not tell us when it is to be preferred, and when 
not; therefore we can never know when thoſe 

| Reaſons take place, and when to prefer it: There- 
fore, either we ought never to prefer it, or God 


Almighty has not ſufficiently inſtructed us in our 


Duty; his Revelation is imperfect and defective; 
which if our Remarker, out of the Regard and 


Honour he profeſſes to Chriſtianity, will not ad- 


mit, it follows, that we have no Rule, and can 


be under no Obligation, to prefer poſitive Duties 


before moral; and that God did not deſign we 


ever ſhould, otherwiſe, he would have given us a 
Rule to do it by. For without ſuch an exprels 
Rule, we ſhall not prefer poſitive Duties before 


moral, if ever we do it, according to God's Rea- 


ſons, or agreeably to his Mind; but according to 


our own uncertain Conjecture of the Beneficial- 
neſs of one aboye the other; that is, our uncer- 


tain Gueſſes, or ſtrong Imagination, that one 
thing will be more beneficial than another, ſhall 
be a Reaſon for us to neglect a certain Duty, to 
do another thing, upon a Proſpect that it will be 


more beneficial; which is reſolving all Duty into 


Fancy and Enthuſiaſm, and making the Law of 


Nature of none effett by ſuch Traditions. For that 


Law commandeth us to honour our Father 19 


[6] 


ther; but ye fay, If a Man think he is doing ſome- 


thing more beneficial, and honoureth not his Father 


and Mother, he ſhall be free. But before I prove 
more directly, that God did not deſign to prefer 
a pofitive Duty before a moral; I would obſerve, 
that as I have ſhewn he could not do it, ſo nei- 
ther would he, if it was in his Power. If we 
know any thing of the Nature of God, we know 
that he 7s good, and does good; that he loveth righi- 
eouſneſs and judgment; the earth is full of the good- 
neſs of the Lord; and that had contemplative Good- 
nels pleaſed him as much as actual, nothing would 
have exiſted beſides himſelf: And if we know any 
thing of the Nature of Things, we know, that 
whatſoever things are true, whatſoever things are 
honeſt, whatſoever things are juſt, whatſoever things 
are pure, lovely, or of good report, are contained in 


moral Duties: They are the Perfection of the Di- 


vine Nature, and will be of ours; by them we 


are Partakers of it; fo that whoſoever doth right- 


eouſneſs is righteous, as he is, in the fame manner 
as he that committeh fin is of the devil : So that mo- 


ral Duries are valuable on their own account, both 
the internal Diſpoſitions, and the external Acts 
that proceed from them, are fitting and ſuitable 
to the Relations of T Hang, 


4 » * 


vine Likeneſs; not only 


42 of the Di- 


7 
of 


Glory and Wiſdom of God, they ſhew the Re- 


ctitude of his Nature: Hereby the children of God 


are manifefted, and the children of the devil ; here- 
by men are provoked, when they ſee our good works, 


70 glorify our Father which is in heaven; hereby we 


co-operate with the Divine Providence in diſpen- 
ſing Good, we remove and. prevent the evil Ef- 


fect that Wickedneſs would have to diſturb the 
World; for the fruit of righteouſneſs is ſown in 


peace, 


| bedfence, that 
produces Approbation, but of Imitatton, that 
produces Love. While the Heavens declare the 
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[ 64] 
peace, to them that make peace. Such a Man then 
mult be bleſſed in his Deed; ſuch muſt be pure re- 
ligion, and undefiled before God, in oppoſition, as 
St. James deſcribes it, to attending upon the 
Means of Grace, that is thus profitable for all 
things; in which mercy and truth meet together, 
righteouſneſs and peace kiſs each other; which is pro- 
ductive of the beſt Effects in Life, is of the beſt 
Example, and is at the ſame time perfective of our 
Nature, and in which we actually conquer and 
triumph over Temprations, keep our ſelves unſpot- 
ted from the world; to which all other religious 
Acts can be only Inſtruments and Auxiliaries, and 
therefore to be poſtpon'd to it, as Diet is to Health, 
or Diſcipline to Victory. To do otherwiſe is judaizing 
with the Scribes chk ves, who had ſuchanabſurd 
Notion of God Almighty, and his poſitive Laws, 
as to ſay to the People, Are there not ſix Days 
on which Men ought to work? in theſe therefore 
come and be healed, and not on the Sabbath Day. 
For the Anſwer is, Who, what ſort of Being, 
hath required this at your hands, to tread bis courts, 
while the Diſtreſſed remain'd unrelieved? Who 
hath commanded to obſerve his Sabbath, while 
an Ox, or an Aſs, or a Sheep, is in danger of be- 
ing loft without ſpeedy Help? Much more, when 
a Man, ſo much better than a Sheep, is in the 
ſame * Diſtreſs ? Can fo excellent a Being as God 
is, command you to prefer a poſitive Duty thus, 
to the Neglect of a moral one? No; he has ex- 
preſily declared, that he will have mercy, and not 
= ſacrifice z that it's lawful to do well, what is mo- 
| | Y rally good, even on the Sabbath Day. 
| 


Neither is this the only Argument by which it 


may be proved, that as God could not, nor would, 
Prefer a poſitive Duty at the Expence of a moral 
F EO 
j eat boa. ' A 


ARG lh of 

one; ſo he aQually did not deſign i it, and has not 
done it, in the Revelation he has given us. Tho? 
all the Reaſons our Remarker has broughr for pre- 
ferring the Sacrament in any Caſe before a moral 
Duty, will equally hold for preferring the Sab- 
bath; itbeing reckon'd of ſuch Conſequence, that 
whoever violated it was interpreted to overthrow 
the whole Law; as Helden obſerves: Vet our Sa- 
viour juſtifies che Violation of it to make room 
for a moral Duty, by a Reaſon that will equally 
hold againſt all poſitive Inſtitutions; The ſabbath 
was made for man, and not man for the ſabbath. 
Mark ii. 27. And agrecably to this, we find it 
ſolemnly determined by a judicious Scribe, and 
ratified by our Saviour, that zo love God with all 
our heart, and our neighbour as our ſelves, ſo as to 
act agreeably to theſe Principles, is of more Va- 
lue than all poſitive Duties, all burnt offerings and 
ſacrifices. Mark xii. 33. Tis likewiſe declar'd to 
be a Reaſon why God will reje& our religious 
Services offered to himſelf, if we bring our gift to 
the altar, and there remember that our brother hath 
ought againſt us; and therefore we muſt leave our 
Worſhip unfiniſhed, to diſcharge our Duty to 
our Brethren: For he that turneth away his ear 
from hearing the poor, he alſo ſhall cry himſelf, and 
not be heard. Hence it is, that the Neglect of 
theſe moral Duties is declared to be the Reaſon of 
God's depriving us of the Benefit and Uſe of his 
poſitive Ordinances; The kingdom of heaven ſhall 
be taken from an unfruitful Nation, and given to 
one that bringeth forth the fruit thereof. The Tree 
that brings forth no Fruit, but Leaves only, after 
it has been ſufficiently cultivated and manured, 
ſhall be cut down; which plainly ſhews us, that 
moral Virtue is what God propoſes, as the Fruit 
and Effect of all his poſitive Inſtitutions; that he 
regards theſe as nothing in compariſon of it, and 
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therefore will put an end to the Performance of 
them, when they do not produce it. To this we 
may add, that not Propheſying, Preaching, or 
working Miracles in Chriſt's Name, all of bene- 
ficial Tendency, will entitle us to his Appro- 
bation in the laſt Judgment; but the Practice of 
moral Virtues, comprehended in his own Deſcri- 
ption under the Word Charity; without which 
he will not own any for his faithful Servants. Matt. 
vii. 22. And'tis worth our obſerving, as a Mark 
of Diſtinction and Honour to moral Virtues, that 

the Exerciſe of them in affirmative Duties, is b 
the Apoſtle called a ſacriſice with which God is well 
pleaſed: Heb. xii. 6. Which Title of Sacrifice 
may intimate to us, that moral Duties are conſi- 
dered by God, as comprehending all the Virtue | 
and Excellence of poſitive Services, ſuch as Sa- 
crifice was, as well as their own; and therefore 
ought to be conſtantly preferred before poſitive 
Duties. When therefore there are expreſs De- 
clarations of this kind in favour of moral Duties, 
and direct Examples of their being preferred to 
poſitive, for Reaſons that will hold in all Caſes; 
when there is no Intimation, either in Precept or 
Example, to the contrary, throughout the whole 
Scripture; nothing that looks like preferring a 
poſitive to a moral Duty; when it's impoſſible we 
ſhould know when to do it our ſelves, and have 
no Rule given us by God how, and in what Ca- 
ſes, we are to do it; it amounts to a Demonſtra- 
tion, that though God could and might be wil- 
ling, for Reaſons unknown to us, that we ſhould 
ſometimes prefer poſitive Duties to moral, (which 
I have ſhewn he could not) yet that he did not 
deſign, and does not require us to do it, but al- 
5 to ſatisfy our word Duty firſt. So that ſup- 
poling a moral Duty, not a negative one, which 
our Author is diſpleaſed with, but an affirmative 
one, 


1897 


one, to ſtand in Competition with a poſitive Ob- 
ſervance; ſuppoſing we muſt either neglect. the 
Sacrament, or ſuffer our Neighbour to perith in 
ſome Diſtreſs, by not ſtaying, and neglecting it, 
to relieve him : *Tis, we affirm, in our Saviour's 
own Words, better to ſave Life, to the Neglect 
of the Sabbath or Sacrament, than thus to kill; 
to do what is morally good, than for the ſake of 
the Sacrament to do what is morally evil; and if 
the ſame Circumſtances ſhould happen often, or 
always, ſo as to put us under the ſame Difficulty, 
it will juſtify us in conſtantly neglecting the Sa- 
crament, if it be neceſſary, in order to do a mo- 
ral Duty: For God cannot, will not, has not, 
required us to prefer a poſitive Duty before a mo- 
ral one, as I have ſhewn, in any Caſe. 


This then being ſo fully proved, I might fairly 
be excuſed the Trouble of anſwering the particu- 


lar Reaſons our Remarker offers, why a poſitive 


Duty may be in ſome Caſes preferable to a moral 


one; ſince it has been proved in general, that it 
cannot poſſibly be ſo in any Caſe : But that I may 


not omit any thing which the Remarker thinks 
material, I will give them a diſtinct and particu» | 


lar Conſideration, As to all the Arguments he 


brings for this purpoſe, I would firft obſerve in 


general that, if they prove any thing, they prove, 
that poſitive Inſtitutions ought always to be pre- 
ferred before moral Duties; which is quite over- 
ſhooting his Deſign, which was only to ſhew, 
that poſitive Duties ought ſometimes to be pre- 
ferred before moral ones. p. 26. But to examine 
_ Particulars: One Argument he brings, Nat. &c. 


Sacr. p. 40, 41. why poſitive Duties ought ſome- 


times to be preferred before moral, is, becauſe 


the Laws of the ſecond Table are to be poſtpon'd 


to the Laws of the firſt. And if this be fo, the 
Conſequence plainly is, that poſitive Duties, that 
e K 2 : are 
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[ 68 ] 
are Acts of Obedience to the Laws of the firſt 
Table, ought not only ſometimes, but always, to 
be preferred before moral Duties: Which is pro- 
ving too much. But I can hardly think our Au- 
thor ſerious, and in earneſt, when he brings this 
to prove a Preference of poſitive above moral Du- 
ties: As if Terms of Order, fr/ and ſecond, which 
ſeem to be of human Appointment, were Argu- 
ments of the Preference of one Table to another, 
when our Saviour ſays they are both alike; zhe 
ſecond is like unto it, &c. or if firſt and ſecond did 
expreſs different Dignity, as if moral Duties were 
not Acts of Obedience to God's Laws, which 
himſelf ſays they are expreſſly, p. 7, 14. and 
therefore Obſervances of the firſt Table, as well 
as poſitive Duties commanded by him, that have 
no moral Fitneſs; as if they did not ſhew a Love 
to God, and were not the Effect of it, which 
ſhew a Regard to Rectitude and Fitneſs, which 
is his Nature; and as if ſome moral Duties, tho' 
they were not Obſervances of the firſt Table, but 
of the ſecond only, were not always to be prefer- 
red before poſitive, that are Duties of the firſt; 
which our Remarker owns negative moral Duties 
_ ought always to be: p. 77. And therefore their 
belonging to the firſt Table or the ſecond, ſhews 
nothing of the natural Excellence and prior Ob- 
ligation of the Duties themſelves. As to his o- 
ther Arguments which he gives us, p. 15. and en- 
larges upon afterwards, the firſt and fourth we 
have already conſidered, and have ſhewn, that the 
moral Law is not founded on the Command of 
God only, but the Reaſons and Fitneſſes of things; 
which is an Anſwer to the firſt. We have like- 
wiſe proved, in Anſwer to the fourth, that the 
Value and Obligation, and conſequently the Pre- 
ference, of Things, is not to be eſtimated from 
their general beneficial Tendency alone, but o_ | 
5 : mora 


[ 69 ] 


moral Fitneſs; and yet, that though. we ſhould 
allow beneficial Tendency to be the Rule of Pre- 
ference, moral Duties ought always, on that ac- 
count, to be preferred before poſitive, even the 
Sacrament itſelf, as being vaſtly more beneficial. 
As to the ſecond and third, which remain only to 
be anſwered, and however they come to be diſtin- 
guiſnhed into two Heads, are much the ſame, viz. 
that there may be as great Virtue in obeying, and 
as great Iniquity and Impiety in diſobeying poſi- 
tive Precepts, as in diſobeying or obeying moral; 


I anſwer, that in the Caſe ſuppoſed, where a po- 
ſitive and moral Duty ſtand in Competition, 'tis 
no Impiety to diſobey the poſitive Command, to 


do the moral Duty; nor a Virtue, but a Fault, 
to neglect a moral Duty to do a poſitive one; 
which J have fully proved 'tis our Duty to poſt- 


pone to the other. If indeed both can be obey- 


ed conſiſtently with one another, it may be a 
great Degree of Virtue to obey the poſitive Com- 
mand, as Abraham did; and a high Degree of Im- 
piety to diſobey it, as Adam did. Nay, I'll allow, 


that a Perſon by obſerving a poſitive Command, 
may exerciſe as many good Diſpoſitions as in the 


Practice of a moral Duty; what good Diſpoſiti- 
ons he will exerciſe in either, depends entirely on 


himſelf, his Proficiency in Virtue, and right Ha- 


bit of Mind. If he would do both well, he muſt 
do them from the ſame religious Principle and At- 
tection; à conſcience void of offence towards God 
and man. The Virtue and the Difficulty hes in ha- 


ving and getting this happy Turn of Mind; in 


order to which he mult lac out the right eye, and 
cut off the right hand. Nay, I allow, (as much 


as our Remarker deſires) that a poſitive Duty 


may be more difficult, be attended with more 
Temptations, and require greater Selt-denial and 
Strength of Virtue to overcome them, than ſome 
„„ | moral 
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moral Duties may: So that a Perſon who is able 


to practiſe ordinary moral Duties, may not have 
Strength of Faith to ſurmount the Difficulties 
that attend ſome poſitive Duties, ſuch as Abra- 
ham's was; but may be tempted above what be is 
able. W hat follows then from hence? W hy, that 


the Perſon who is able to do theſe poſitive Acts, 


and conquer theſe Temptations, ſhews that he has 


made a greater Proficiency in Virtue, than ano- 


ther who is not ſufficient for Acts of this Difh- 
culty. But does it follow, that an indifferent A- 


_ Ction, attended with theſe Temptations, is there- 


fore better than one that is naturally excellent and 
fit to be done? Is Duty then and Virtue mere 
Shew and Oſtentation? Does it follow, that a 


| 78 Man ought to chuſe to exerciſe his maſterly 


irtue, in indifferent, rather than naturally good 
Actions; in taking Pilgrimages, to ſhew his Self- 
denial, than in doing thoſe things that our Savi- 


our calls, by way of Eminence, the Works of A. 
braham ? Ought a Man (to ſhew his greater 


Strength) to lift up his Neighbour's Horſe rather 
than himſelf, when they 4 — fallen into a Pit? 


If fo, (not to mention that there are many vo- 


luntary Acts, that good Men may impoſe upon 
themſelves, as Exerciſes of high and eminent Vir- 
tue, which ought, according to this Reaſoning, 


upon account of the good Diſpoſitions they exer- 


ciſe, to be preferred before moral Duties, ) it will 


follow from hence, that the Jews had much the 


better of the Argument againſt our Saviour, when 
they objected that he was not of God, becauſe he 
kept not the Sabbath Day. © For ſure, to obſerve 


_ © the Sabbath, fo as to neglect every thing elſe 


rather than violate it, is the nobleſt and beff Ex- 
& erciſe of the Love of God, ſhews a Regard to 


& him above all other things, 4a prompt Reſigna- 


tion to his Will, and a firm Reliance on his Pro- 
& vidence, 


LE. 

c yidence, by leaving every thing to his Care 
and Diſpoſal, without endeavouring to aſſiſt 
&« thoſe that are in Diſtreſs. He ſure can't be a 
« good Man, that chuſes to do a low, mean, Pa- 
« gan Work of Mercy, rather than this complex 
& Act of Virtue.” Thus ſtrong ſtands the Argu- 
ment of the Jews, as our Remarker has made it 
out for them. And all that our Saviour has to re- 
507 is, that it was not lawful for him to be guilty 
of ſo many Virtues, by doing a thing that was 
morally evi} to attain them. I it lawful to do good, 


or to do evil; to ſave life, or to kill? The Jews, it 


ſeems, held their peace, upon this Reply of our 
Lord: All this /plendid Catalogue of imaginary Vir- 


tues could not make them think, that a thing mo- 
rally unfitting ſhould be done forthe ſake of them. 


They wanted ſuch a diſtinguiſhing Rabbi among 


them as our Remarker, who could preſently have 


convinced our Lord, that we ought to break God 
Almighty's eternal Commands, out of Piety and 
Religion to him; that this would be he noble 
Exerciſe of the Love of God, and the beſt Act of 
Obedience; however our Saviour, and his Apo- 
{tle St. John, came to think, that he who ſaith 


he loveth God, and bateth bis brother, is a liar; for 
that whoſo ſeeth his brother have need, and ſhutteth 


up his bowels of compaſſion from him, the love of God 
is not in him. After all the pompous Deſcription 
then of higher Virtues, more generous Diſpoſiti- 
ons, being exerciſed in poſitive Duties, the Truth 
is, that the ſame good Man will do both poſitive 
and moral Duties, from and with the ſame good 


Diſpoſitions z as God requires him in every thing 


to give him his Heart; and all the Difference ari- 


ſes from the Acts themſelves, one of which is na- 


turally fitting, and therefore ought to be done; 


the other is indifferent, and therefore ought to be 
omitted for the ſake of the moral Duty. And 


— there- 
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therefore, to ſtate the Caſe right, we muſt ſup- 


poſe a Man to have acquired habitually good Diſ- 
poſitions, as Abraham had, without which he 
cannot exerciſe them in any Act; and then en- 
quire what Action, poſitive or moral, theſe good 
Diſpoſitions would lead him to prefer; whether 
he would chuſe to exerciſe them in Hihing Mint, 


and Anniſe, and Cummin, rather than in the weigh- 


tier Matters of the Law. And ſince he is ſure, 
from the Nature of the thing, that he ſe ought 


always to be done, though the others are not to be 


left undone; he may be ſure that it is his Duty, 
and therefore the Will of God, thar he ſhould 


prefer the moral Acts; and that 20 do juſtice and 
judgment is more acceptable to the Lord than ſacrifice. 


He may be ſure, that though he may ſhew a great 
and uncommon Degree of Virtue, by /elling what 


He has, and giving it to the poor, yet he is firſt to 
* keep the commandments, both negative and affirma- 


tive, comprehended under that general Law, Thou 
ſhalt love thy neighbour as thy ſelf. Matth. xix. 18, 
19, Sc. For otherwiſe, theſe poſitive Duties, 
that are thus gloriouſiy encircled with Virtues, muſt 


be preferred, not only before affirmative moral, 
but before negative too, which may not exerciſe 
ſo many good Diſpoſitions; agreeably to what our 


Remarker conſiſtently ſays, p. 77. chat negative Du- 
ties bind, ſemper, ad ſemper, & pro ſemper, even to 


the Neglect of poſitive. Nay, they mult be pre- 
| ferred before moral of all ſorts, not only ſometimes, 


but always; agreeably to our Remarker's Deter- 


' mination, p. 26. © If it be asked, whether 1 


“ may ſometimes neglect the publick Prayers of 
the Church, to be employed —— in doing the 


£6 utmoſt Service to my Prince, or Country, or 


Mankind; I anſwer, It is right. Bur if 
the Queſtion be, whether I may totally, or ve- 


F ry frequently, negle& the publick Prayers on 


any 


4281 
& any ſuch —— (real Occaſion, Sir, let it be, 
& not) Pretence; I anſwer, No.” Spoke like 
an Oracle! only he is ſo w/e as to give us his Rea- 
ſon, viz. © Such a Neglect of the divine Ordi- 
ce nances, for a good Reaſon, that will juſtify it 


cc once or twice, cannot be juſtified by the fame. 


e Reaſon, when it's frequent or conſtant, but would 


& be profane, and amount to a Contempt of them.” 


Thus far goes our Remarker in his Friendſhip to 
his Prince and Country. Another Publiſber of the 
ſame Stamp, is not content barely not to aſſiſt his 
Prince and Country, but in one of the Monthly 


Papers, that gives an Account of a baſe Book, 


called The Hiſtory of Arianiſm, he audaciouſly pre- 
ſumes to vilify Majeſty itſelf, and threaten his 


Prince and Country with certain Ruin, under a Pa- 


rable which no one can avoid underſtanding: He 
is not aſhamed to force Hiſtory, in order to libel 


a Government, and prepare People's Minds for 


diſturbing it, by ſhewing them a ſucceſsful In- 
ſtance of the like nature; and all becauſe it ſhews 
the Juſtice to favour Learning and Virtue, in Per- 
ſons that he happens not to like. TI 

If theſe, Sir, are the Principles of you and your 
Party, that though there was a general Plague or 
Infection, and you were conſtantly wanted to aſ- 
fiſt Perſons in Diſtreſs, you would not conſtantly 
leave the publick Worship to do it, nor ſtand be- 
tween the living aud the dead; nay, though Han- 
nibal and Popery were at the Gates, you would not 


conſtantly leave your Stall to defend us from them, 


would not uſe Power, if you had it, to fave your 
Prince and Country, but offer them up in Sacri- 


fice to God, with an exalted Degree of Piety; the 


neceſſary Conſequence is, that your Prince and 
Country muſt take care of themſelves, and not put 
Power into the Hands of thoſe who would not 
ule it to ſerve them; and muſt depend upon thoſe 
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2 
TER, ; 
as their true Friends, who have not ſuch ſtubborn 
bigotted Conſciences, as neither to ſubmit to Rea- 
ſon or Scripture; but ſuch as can interpret thoſe 
Words of our Lord, I will have mercy, and not 
ſacrifice, as Dr. Goodman, * and all other Inter- 
2 have hitherto done, to be the ſame as if he 

ad ſaid, Had you cenſorious Phariſees under- 
<« ſtood either God or Religion, as ye might, and 
« ought to have done, ye would have known, 
that ſo long as there is not Contumacy and Con- 
& zempt in the Neglect of theſe Rituals, but the 
© Excuſe of a juſt Neceſſity, or the rational Con- 
 & ſideration of a greater Good, to preponderate the 
© Omiſſion, God doth not impute it for a Sin.“ 
Thoſe, I fay, are the beſt Friends to Government, 
who do not ſeek out Diſtinctions to avoid ſo juſt 
and uſeful an Interpretation as this is, to make the 
State a Vaſſal to the Church, ſer God againſt his 
Creatures, render the true Intereſts of this World 
and another inconſiſtent, make Religion an Ene- 
my to Government, and ſo hinder and deny the 
diffuſive Excellence and Goodneſs of it; which fol- 
lows a little unluckily for our Remarker's other 
Argument, that poſitive Duties may be more ex- 
cellent, and ſo be preferred before moral; “ be- 
& caule a poſitive Duty may aim at ſome Benefit 
& of a higher kind, or more diffuſive, or more 
© laſting: p. 21. Preaching the Goſpel, for in- 
ce ſtance, aims at the Salvation of Mankind here- 
« after, as well as their temporal Felicity here.” 
'Their temporal Felicity here, Sir? Why, Parents 
and Children, -Friend and Foe, Prince and Coun- 
try, nay, all Mankind in general, are to be given 
up to Ruin, rather than one of its poſitive Inſti- 
tutions ſhould be totally neglected by a ſingle 
Man. Well might the Apoſtles be charged with 


5 * Godman's Compaſſe. Enquiry, p. 160. 


turning 


N Tt 
EOS] 
turning the World upfide down, if they preach. 
ed ſuch a Goſpel as this is; that in fe com- 
mands us human Sacrifices, and will have its 
N take place at all Events. [uke ix. 3, 74, 
. Bur I forbear; and will allow the Preaching 
of the Goſpel to tend to a Benefit, more diffuſive 
and greater than our Remarker has repreſented it. 
But in order to fee how it is to be preferred, we 
muſt ſee what it means, what fort of Duty it 
ſtands for; becauſe for want of conſidering what 
Preaching the Goſpel ſignifies, our Author does not 
know what ſort of Duty to call it; here he ſup- 
poles it is a poſitive Duty; in p. 2. he calls it the 
_ greateſt Charity, and moral Virtue evange- 
lized. | Bia rs 
Preaching the Goſpel then in general ſignifies, 
Explaining the Terms of Salvation by Chriſt; bur 
as theſe Terms are of two forts, the one moral, 
the other poſitive, therefore preaching the one 1s 
a moral, the other a poſitive Duty. For inſtance, . 
to exhort Sinners to reform their Lives, to tell 
them of their Faults, ſhew them their Duty, and 
recommend the Practice of it to them, is as much 
a natural moral Duty, as being a Guide to the 
Blind, or giving Counſel to the Diſtreſſed, or 
Comfort to the Sorrowful. Tis therefore a Cha- 
racter of Noah, who did not preach the Goſpel, 
that he was a Preacher of Righteouſneſs. Tis one 
of holy Job's moral Virtues, that he was eyes 10 
the blind, feet was he to the lame; or as Eliphaz 
_ teſtifies of him, that he inſtructed many, and ſtrength- 
en'd the weak hands. This is what our Saviour 
ſeems to have done, when he converſed with Pub- 
| bicans and Sinners in St. Matthew's Houſe ; Matt. 
IX. 11. which is therefore called Mercy; which 
our Remarker not conſidering, 1s uncertain whe- 
ther to rank it under poſitive or moral Duties. 
p. 30. And thus it is {till the moral Duty of eve- 
a wc n * 
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[76] 
ry private Chriſtian, 70 exhort one another. 
left any one be harden'd through the deceitfulneſs of 
' fin. Now doing this, ſhewing Men their moral 
Duty, is as well done, if not more effectually and 
convincingly, by doing good Works, as any 
other Way; and to neglect good Worts to 
preach up Duty in Words, is contradicting and 
confuting your own Doctrine; ſo that here can 
be no doubt which ought to be preferred. 
But then as there are ſome Conditions of Sal- 
vation revealed in the Goſpel that are poſitive and 
arbitrary, ſuch as our being admitted into the 
Chriſtian Religion, believing in Chriſt as our Sa- 
viour, ſubmitting to certain poſitive Commands; 
ſince theſe things are not naturally neceſſary and 
fitting to be done, but have been made ſo by God's 
Appointment; therefore preaching theſe Terms 
of Salvation is not naturally fitting in itſelf, but 
is made ſo by God's poſitive Inſtitution, and there- 
fore a poſitive Duty. If it be ſaid, that now we 
know theſe are the Conditions of Salvation, it's 
naturally fit we ſhould tell them to others, as 
much as it is, that we ſhould acquaint them with 
any other Truth, and therefore a moral Duty; 1 
anſwer, that whether God Almighty intended 
theſe Conditions ſhould be propoſed and told to 
all Men, which depended entirely on his own 
Will and Pleaſure, whether all ſhould have the 
Benefit of this Covenant, we could not tell na- 
turally; and therefore could not know it to be 
our Duty to propoſe it to all, till he had authori- 
zed and commanded us ſo to do; till he had ſaid, 
Go ye into all the world, and preach the goſpel to eve- 
ry creature; be that believeth, and is baptized, fhall 
be ſaved, but he that believeth not ſhall be damned. 
So that our Obligation to preach theſe Terms of 

the Goſpel ariſes 555 his Command, and is there- 
fore a poſitive Duty; and therefore, according = 
Ys WL» the 


99-1 
the Principle before eſtabliſhed, to be poſtponed 
to a moral Duty, if it could ever, which it's ſcarce 
poſſible it ſhould, appear of equal Neceſſity with 
it. And thus run the Words of the very Com- 
miſſion to preach the Goſpel; Luke x. 7, 9. Into 
whatſoever houſe ye enter firſt, ſay, Peace be to this 
houſe. Heal the fick that are therein, and ſay 
unto them, The kingdom of God is come nigh unto 
you. Thus was the Practice both with our Sa- 
viour and his Apoſtles, to leave off preaching to 
do moral Duties. Thus Chriſt was teaching in 
the Synagogue on the Sabbath, but when he ſaw 
a Woman that had a ſpirit of infirmity, he called 
her unto him, and healed her. Luke xiii. 10, 11, 
I2. St. Paul was preaching at Troas, when a 
certain young man was taken up dead; and yet he 
went down from the upper chamber, where they were 
aſſembled, to reſtore him to Life: As xx. 10. So 
_ tharit appears, both from Reaſon, from Rule, and 
from Examples, (and many more might be added, 
if neceſſary,) that moral Duties are to be prefer- 
red before every thing that is poſitive in preaching 
the Goſpel, notwithſtanding 7s higher, more 405 
fuſive, and more laſting geneft. i = 
As to what our Remarker further ſays, p. 23 
that there may be greater Iniquity in diſobeying poſi- 
tive Commands, than in diſobeying moral; when God 


ſends out his Precepts in an extraordinary manner by 


an Expreſs from Heaven, Diſobedience to them 
[peaks a greater Degree of Contempt and Defiance, 
than the common Breaches of the Law of Nature 
do. Therefore, ſay I, theſe Expreſſes ought, not 
ſometimes only, but always, to be more regarded 


than common Notices of the Law of Nature; 


which, as we have ſeen, proves more than our Re- 
marker intends by it, and what he himſelf, when 


he makes his Concluſion, p. 26. nu th con- 


demns. Tis a good Argument indeed againſt 


thoſe, 
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194 
thoſe, if there be any ſuch, who plead for abſo- 
lute Diſobedience to God's poſitive Commands, 
and ſay they are not to be obſerved at all, to tell 
them, that it's a Contempt of his Authority to diſ- 
obey his poſitive Will, whether it is declared by 
| Expreſs, or otherwiſe; and that he has and will 
ſeverely puniſh ſuch obſtinate Diſobedience. Bur 
what is this to the preſent Queſtion, in which we 
are enquiring, whether poſitive Duties oblige us, 
to the Neglect of moral? How does the Great- 
neſs of the Impiety in diſobeying God's Com- 
mands, when they oblige us, ” whether. they 
_ oblige us or not, to the Omiſſion of moral Du- 
ties? Our Dithculty is, whether poſitive Duties 
bind us to negle& moral. Yes, ſays our Remarker, 
they do; for when they do oblige us, tis greater 


lmpiety to diſobey them. We are conſidering whe- 


ther it's any Impiety to neglect poſitive Duties 
for the ſake of moral; yes, ſays he, it is, for God 
reckoned it a great Impiety, and puniſhed it as 
ſuch; in Adam's and Saul's Caſe, particularly, 
where his poſitive Commands were not neglected 
for the ſake of moral Duties, where moral Du- 
ties did not hinder the Obſervance of poſitive; 
therefore he will equally reckon it an Impiety and 
Diſobedience, to omit poſitive Duty, where mo- 
ral does interfere with, and hinder the Perform- 
ance of it. Nay, he adds further, p. 25. that 
© God threaten'd and puniſhed the Jews more 
ce ſeverely for the Neglect of poſitive than mo- 
© ral Duty;“ and therefore, though there are In- 
ſtances in Holy Scripture of greater Judgments 
inflicted by God upon whole Cities, and even the 
World itſelf, for the Violation of moral Duties, 
than there are for the Breach of poſitive; though 
there are as ſevere Denunciations of Puniſhmenr 
againſt the one as the other; though poſitive Du- 
ties are ſo far from being yalued, that they wil 
7 ee 75 e 


„„ 
be ſuperſeded, and the Candleſtick removed by God 
himſelf, for the Neglect of moral; though God's 
Dealings with the Jews were merely political, and 
therefore not declaratory of the real Value of 
TP» nay, og” the Jews were never pu- 
niſhed, not in one fingle Inſtance, for the Neg- 
| let of politive to do moral Duties, but for the 
Violation of both; nay, though it's the expreſs 
Interpretation of their Law, which God himſelf 
gave in various Ways, that he will have mercy, and 
not ſacrifice: Yet, becauſe God inflicted ſevere 
Puniſhments upon the Jews, not for 1 
poſitive to do moral Duties, but for the Negle 
of both; therefore, ſays our Remarker, poſitive 
Duties ought not to be neglected, to do moral, 
but to be preferred before them; though, upon 
all the before-mention'd Accounts, this does not 
ſhew any thing of the real Excellence, or the 
divine Approbation of poſitive before moral, but 
much the contrary. And therefore our Remark- 
er, if he would have ſpoke to the Purpoſe, ſhould 
have produced an Inſtance in which moral and 
poſitive Duties ſtood in Competition at the ſame 
time, and where the poſitive was preferred. There 
is indeed ſomething in two Examples that he brings, 
that, according to his Repreſentation, p. 2 2. looks 
a little this way; which, in truth, I am aſham'd 
ſeriouſly to conſider; but for fear he ſhould ſay, 
that any thing material is omitted, we muſt be 
forced to take notice of the minuteſt Things. 
The firſt then is the Caſe of Mary, who ex- 
preſſed her Affection to our Lord, by anointing his 
Head. Judas diſapproves of it, calls it Waſte of 
the Ointment, and would have had it fold for the 
Relief of the Poor. No, ſays our Lord, it's not 
Waſte; it has an Uſe expreſſive of my Death, 
and it need not be reſerved for the Poor, whom 
you can equally well relieyeat another time. — 
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then was no Object of Diſtreſs that wanted FAR 


mediate Relief, and made it a moral Duty at thar 
time to aſſiſt him; the Poor ſpoke of, are ſuch as 
they might do good to whenever they would. 
And therefore that Expreſſion of Affection to 
Chriſt, a poſitive Duty, if our Author will have 
it ſo, might as well be performed without any 
Breach of a moral Duty, as we can at any time 
make Preſents, or ſnew Civilities to our Friends, 
or embalm them after they are dead. Nay, as 
well as we can conſume Bread and Wine in the 
Sacrament, which otherwiſe ought to be given 
for the Relief of the Poor. And if it is not law- 
ful to employ theſe things ſometimes for our Com- 


fort and Refreſhment, but we are always obliged 


to {ell them for the Benefit of the Poor, then ma- 


ny things that have no other Uſe but only to com- 
fort and refreſh us, ought not to be ſo uſed by us, 
but tobe fold, to provide Neceſſaries for the Poor; 


and thus they would have no Uſe at all, be of no 


Value, and be created in vain. _ 


Much of the ſame Nature is the other Caſe, of 
Mary's attending on our Lord's Inſtruction, ra- 
ther than aſſiſting her Siſter in ſerving; which 
our Saviour commends Mary for, and very juſtly ; 


ſince the Serving itſelf, that Martha was employ'd 


about, was not a moral Duty, that ſhe herſelf 
ought to have done at that time; ſhe ought. to 
have left common Concerns, to attend to a Preach- 
er ſent from God. And if it was not her Duty 


to do it her ſelf, if ſne did wrong her ſelf in it, 


it could not be Mary's Duty to help her: For if 


it had been Matter of moral Duty at that time, 


our Lord would have been ſo far from 'encoura- 
ging Mary to neglect it, that he would have left 
off ſpeaking himſelf, as he often did, to have al- 
ſiſted in it. He would firſt have fed the Five 


Thouſand, when they were faint for want of 


Bread, 


: * 


1 * * 2% * 9 * 
© Þ ge 


Bread, before he inſtructed them, not 10 labour 47 


ter the Meat that perifpeth, but after that Meat that 


endureth to everlaſting Life, John v. 27. 

Upon the whole then it appears, that God nei- 
ther has, nor can, by a general poſitive Precept 
to do an indifferent Action, ſuperſede a preſent 
moral Duty; and that therefore moral Duty is 
always to be preferred before poſitive, when they 


ſtand in Competition; ſo that there is neither 


Rule, Precept, nor Example throughout the whole 
Scripture to the contrary. 5 

1 ſhould now leave what I have ſaid of the Va- 
lue and Obligation of moral Duties above poſitive, 


to be applied by the Reader to the Sacrament, 


which may eaſily be done, as far as the Sacrament 
is of the ſame Nature with other poſitive Inſtitu- 
tions; but becauſe our Remarker conſiders ſome- 
thing more in the Sacrament, than in other poſi- 


tive Inſtitutions, it may be proper to examine 


what that is, and whether upon that Account it 
ought to be preferred before moral Duties. He 
tells us in his Remarks, p. 84, 85. © That the 
e Sacraments are additional Improvements on mo- 
“ral Virtues they finiſh what the others but 
« begin; our Juſtification and Salvation they 
© unite us to God and Chriſt.— Moral Virtues 
are only previous Qualifications for the Sacra- 
ce ments, Sc.“ Not to take Advantage then of 
the Propriety of his Expreſſions, for which I think 
he has been juſtly and ſufficiently expoled, his ge- 


neral Meaning ſeems to be this, when he comes 
to explain himſelf in intelligible Words, p. 76. Nat. 


Sc. Sacr. that the Sacrament ii the inſtituted ordi- 


nary Means of applying the Benefit of Chriſt's Atone- 
ment to us, and ſo perfects moral Virtue. In proof- 


of this, we are told that. the Euchariſt was rec- 
koneda Channel of Pardon, p. . by the Antients 
for, ſays Bingham, it was uſed as n Inſtrument 
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and Form of Church-Alſolution; and ſo he tells us 
| was laying on of Hands; ergo, the Euchariſt, and 
| the laying on of Hands, are real Conveyances of 
© Baka Tow God, J. e. d. Again; Ignatius calls 
15 Bread in the Euchariſt the Antidote that we 
ould not die, but live for ever in Chriſt, p. 63. He 
calls the Wine too the Cup of God, which ts his 

| Blood, whe is Love, incorruptible and eternal Life * 

dl He calls 


calls Faith the Fleſh. of Chriſt, and Love the 
| ÞBlodof Chriſt f. He calls Goodneſs, + iyontuas mi 


dis. Ergo, Faith, Love, and Goodneſs, which 
are eternal Life, are walking with God, are the 

Fleſh and Blood of Chriſt, are only previous Qua- 
= lifications toreceive the Fleſh and Blood of Chriſt, 
and cterval Life by him, g. e. 4. But further, 
| | Sui Martyr lays, P. 64. Nat. Sc. Sacr. that 
none is allowed to, partake of the Euchariſt, but he 
that after Baptiſm lives as Chriſt bas commanded. 


| Juſtin Martyr in that Place gives an Account of 
xz the Practice of the Church in celebrating the Eu- 
| chariſt; it would not permit Perſons of ſcanda- 


lołus Lives, that manifeſtly did not live as Chriſt 
| | ; 3 . ; 8 8 
commanded, to partake of this Ordinance; the 
would not ſuffer thoſe, who. did not livea Chrilt 
| Free to miniſter in holy Things: there- 
fore moral Virtue, or living as Chil commands, 
E is a previous Qualification oxy both to miniſtring 
4 and the receiving the Sacrament; a Means only 
= to it, ſuch as only begins what receiving the Sa- 
= cramenr, and miniſtring in holy Things, finiſhes. 
That, that was made a Qualification to prevent 
the Scandal of Religion, is therefore in its Nature 
nothing but miniſterial, and inſtrumental to the 
| Sacrament, and to be perfected. by it. Becauſe 
[> Perſons are exclyded Ne for a vicious 


st. ad Rom. p. 40. Edit. Oxon. 
c PWW 
. _ ' Liſe, 
4 : 


[ 83 ] 
Lite, therefore a virtuous Life is only a Means; 
and Preparation for the Sacrament, and nothing 
worth of itſelf, 9. e. d. But ſure this could never 
be Juſtin Martyr's Meaning, when he expreſsly 
tells us v, that God accepts thoſe only that imitate 
his Perfefions, Juſtice and Humanity, When he 


adds in the very Words that follow in the ſame - 


Place, as a Deſcription of the Virtue of the Sa- 
crament, that by it our Fleſh and Blood are by a 


Tranſinutation nouriſhed; and when, in giving an 


account of the End of the Sacrament in another 


Place, f he ſays, that Chriſt ordained it for a Com- 


. memoration. of his Paſſion, which he underwent to 


purge our Souls from Sin, and appointed us to do it, 


that we might give Thanks to Cod for creating the 
World, and freeing us from Sin, Not a Word, we 
ſee, of its perfecting moral Virtue. 
We allow then, that being a Chriſtian, belie- 
ving in Chriſt, and being admitted into his Reli- 
ion, is neceſſary in order to acquire a federal 
ight to Salvation, moral Virtues cannot give it 


us without it. Dr. Clarke fays the fame, p. 295. 


Expoſ. But that receiving the Sacrament is a ne- 
ceſſary, abſolute, and only Means of applying the 
Merit of the great Atonement to us, under which 
we claim; we abſolutely deny; nothing our Re- 
marker has brought proves any thing like it. *Tis 
a Means of Grace, a Means and Aſſurance of ob- 
taining the Divine Aſſiſtance and Acceptance; it 


has a Grace promiſed to it, it is commanded to be 
done; but that a good virtuous Chriſtian cannot 


have an Intereſt in the Merits of Chriſt without 
receiving it, is more than appears: we have good 
Reaſon to think the contrary, ſince all the Bleſ- 
ſings of the Goſpel are promiſed to particular Chri- 


* Juſtin Martyr; Thirb. Edit. p. 14. 
+ Juſtin Mart. Dial. 'Tryph. p. 220, 3 
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ſtian Virtues; tho not exerciſed in this Ordinance, 


Sacrament. Tis therefore no otherwiſe a Means 
of applying Chriſt's Merits to us, than as it in- 
cCreaſes and exerciſes Virtue in us both naturally 


the expreſs Command of Chriſt, for the wilful 
Neglect of which, he may, and will ear us, 


mand of Chriſt, it muſt be ſubje& to the general 


mands are, and can never ſuperſede the prior Ob- 


neegrlect the Sacrament, as there is nothing of Ob- 
ſtinacy in ſuch an Omiſſion, as he had no moral 
Power to receive it, will not be condemned for 


1. e. that he has a Principle of divine Life in 


„ he principally looks at, is aTemper fit for Hea- 
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and no expreſs Penalty is annexed to the non- ob- 
ſervance of it, no ſpecial Benefit confined” to the 


and ſupernaturally, which is the neceſſary Condi- 
tion of obtaining an Intereſt in him; and as it is 


and deny the Benefit of his Merits to ſuch obſti- 
nate Diſobedience; but as it is the poſitive Com- 


Limitation that I have ſhewn all poſitive Com- 


ligation of a moral Duty: and therefore he, that 
by a conſtant Obligation to do moral Duties, if 
ſuch a Caſe could be put, is always obliged to 


the want of it, but will by his moral Virtues, thro' 

Faith in Chriſt, gain an Intereſt in the great A- 
tonement, and a Title to Salvation.“ For what- 
% ſoever ſhall give Evidence of a Man's Sincerity, 


& him, ſays a wiſe Author, and a true Love of 
c God, and Goodneſs, this ſhall be ſufficient to 
© his Salvation, z 4s nothing leſs than this ſhall be 
« = $Ccoprrd, ſo nothing more is indiſpenſibly re- 

* quir ed God decides not Men's final Salva- 
& tion upon the account of ſuch Duties perform- 
& ed, or ſuch Sins committed, but that which 


« ven on the one fide, or Hell on the other.” 
He that walketh according to this Rule, Peace will 
be on * and EY toro Chriſt 2 | 

I have 
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I have now endeayoured to extricate this Sub- 


ject from the Volume of Paper, and Multiplicity 
of unintelligible Terms, our Remarker had ob- 


ſcured it with. In doing which, I have found 


more Difficulty to range Things into ſome Order, 
and pick up what was pertinent, out of the Hea 

of Confuſion and Incoherence with which things 
are thrown together, than to anſwer it after I had 
found it. I have conſidered every thing with the 


Sincerity that is due to Truth, and therefore have 
endeavoured to find out our Author's true Mean- 
ing, without taking Advantage of little Inaccu- 


racies, to ſtate it fully and fairly, and to anſwer it 


diſtinctly. I have diſſembl d no Difficulties that 


occurred to me, in order t clear up the Subject, 
which our Author had not taken notice of: And 
I think Religion and Morality, conſidered in this 
Light, ſtand an Ornament and Support to each 
other. So that the Infidel will find it as fruitleſs 
to endeavour to ſhake Religion, put upon this 
Iſſue, as it is unneceſſary for him to labour it, if 
it's placed upon any other Footing, where it can- 


not long ſtand of itſelf. If I have miſcarried in 


any of theſe things I deſigned, I will not ſeek our 
Diſtinctions to fend, but readily own it upon 
the firſt Conviction. 
could it be once kept in countenance, and prevail, 
would preyent moſt, and ſoon terminate all our 
Diſputes, and the Bitterneſs that's too often the 
Effect of them. . 5 
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And ſuch a Diſpoſition, 
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